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(feefa)ofsri Cjauranga it is too essentiafto know his eternaf daffiance for thefoffow- 
ings. (Because without know hedge of eternaf daffiance hisfoffowers cannot attain 
his eternafpface (jofaka (dfitya Swarup dhama). Speciaffy he incarnates at Navad- 
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witty. In this pifgrimage through the Shajan of (Brahma, Rudra, Indra, Rarvati etc. 
deity have annafs greatness hut capitaffy mystery of Shajan of shree (jaurasundara. 
(jaurasundara dispfays the direction of gratitude to the adores. The Shajan process 
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Radha such fife the devotee’s form shoufd have to know their devotionaf service of 
their mysterious ford. The greatness of hoffy (and is of two kinds primary and sec¬ 
ondary. Hmong them the secondary greatness in canorous who are respectfuf, with 
its generaf bankruptcy dispensers are organizer of Rhajan tendency and the primary 
greatness give the humorists are expectant of mystery, dfope this tiny Sooh^wiCC 
achieve the (earner their re figious direction and dedication. Humorist's Cove cheer is 
as the success of adores deed. 
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Preface 







'SRTcT: 


(All Glory to Shree Shree Guru and Gauranga) 


(Shree Gaura Bhaian Rahasvam) 





WTT^f WF*J3T fadlRuqJ I 

Bande krsnarii subarnabham rddhdbhdbarasdkaram. 

Sbamddhuryyam rasasmudd nabadbTpabildsinanu 
One who quarries the mood of Radha, Nabadwipa luxurious taste 
his nectar of grace. I admire that golden body Krishna. 



Nabadbipamaham bande nabadhabhaktimandiram. 
Yatra rddhdrasadhyasngaura dTbyati klrtane. 


Where Radhabhabadya Gaurahari is in Krishna kirtan, I admire 
that nine features of devotion in nine islands of Navadwipa Dhama. 

Mystery of manifestation of Nabadvlpa dhama 

In Shree Ananta Sanhita Sri Krishna says, Hllw % 

%T<p ^rf TTPRT^ff RBIzpr 

fief c^Rni cbRwifa c^RTT-STCFT^r I 

cRRRT HtfbMdc) ^T| I^SfT: I 3ft 

dH?Pi RcfiRTr 11” oh nice faced Kante! So, there is no one else like 

you. Therefore, I will not abandon you for a single moment only. You 
built this place for me, I will turn this place with you navasakhi and na- 
bakunja and therefore, it will be celebrated by my devotees, by the name 
of new Vrindaban. This place will be known as Navadwipa and so will all 
the pilgrims live here on the island. Therefore, the definition of Nabad¬ 
wipa is famous for the newly decorated island of this place. Because of 
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the loneliness of consolation with Krishna, to maintain the integrity of 
goddess Radha composed the villains on an island in the middle of Gan¬ 
ges and Viraja with Sakhis. Shrila Probadhaananda Sarawatipada said it 
Radhavana. According to Ananta sanhita the island is one but according 
to Bhakti Ratnakara is nine. Srila Bhakti Binod Thakura said about Nine 
island. Spends the happy moment with the eagerness for the decoration 
of forest of the island. 

Question: In QohjahLordKjishna afwaysfor exposing his [NityatiCa 6ut why he wiCC 
again compose his pfaygrouncf in any other pface? 

Ans: In Gokul lord Krshna is always for exposing his eternal service with 
his friends, parents and beloveds. But there you cannot see the continu¬ 
ous sweetness of eternal service. So that Radha felt regret and anger. All 
though there is a break in the service, state of Madhurarasa during the 
other Rasas. It is also true that the next meeting makes special role, but 
lover and beloved cannot tolerate their separation. Although the beloved 
of Madhurarasa is lot but eternal service with the other beloveds is not 
tolerable to Radha. 

Therefore, Radha composed Viharbana in an enchanted island for 
spent happy moment with her lover. As Shree Krishna would leave his 
hundred and awe- inspiring company only for meet with Radha solitude- 
ly. Radha and other Gopees knew that other things is the interruption of 
union to Krishna. So, they leave that meet with their lover (Krishna) in 
solitude. Therefore, to get continuous company and service Radha nad 
other gopies always employed in service in a solitude island. 

So that, the forest build by Radha is “Radhavana” and the island is 
famous as the name of Navadwipa. 

Revealing incident of Nabadvlpa dhama 

Once upon a time, Shree Krishna was sitting with Viraja in a sol¬ 
itary land to confinement with Viraja. Radha was sorry to know that and 
she went to an island with her Sakhi and decorated it. And waited for her 
lover very excitedly. Then Shree Krishna presents there with a smiley face 
and sat beside Radha and to see the decoration of the forest he gladly said 
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that, ‘Oh my sweetheart you have decorated this forest for spent happy 
moment with me then it will name as Radhaban. I will spend here happy 
loving moment with you’. To get this proposal Radha and her sakhi ex¬ 
plore a desire tree of determination. During offering Radha Krishna, the 
Sakhies glorified and chant the name of Gaurahari. After some time, Rad¬ 
ha and Krishna combine together. To see it and for their service the sakhis 
has changed their gender and they glorified the Gaurahari. At the end 
of the offering golden complexion Gobinda started to chant madly. The 
Sakhies who changed their gender into male, immersed into tha chanting 
with him. Finally it is decided that, Radha and Krishna is inseparable and 
in the same soul, they relish the taste of each other. This decision have 
published in poems of Swarupa Damodara and it also been initiated in 
Shree Biswanath Chakraborty’s Sapna-Bilashamrita. There Radha is like 
as Krishna Rasaraj for feel the loving romance charm and Krishna is as 
like Radha mahavaba for feel Radha’s loving romance and charm. Radha 
and Krishna are one soul with two bodies. Desiring to understand the 
glory of Radharani’s love, the wonderful qualities in Him that She alone 
relishes through Her love, and the happiness She feels when She realizes 
the sweetness of His love, the Supreme Lord Hari, richly endowed with 
her emotions. 

Radhakrsna eka atma du 7 deha dhari. 

A nan 'ye bilase rasa asbadana kari.. 

Se’i du 7 eka ebe caitan ’ya goritsa’i. 

Rasa asabadite dohe ha’ila eka tha’i.. 

Radha and Krishna are one and the same, but They have assumed 
two bodies. Thus, they enjoy each other, tasting the mellows of love. Now, 
to enjoy rasa, they have appeared in one body as Lord Caitanya Mahapra- 
bhu. 

- Here Shree Hari is one aside soul in inseparable. In one 
aside Radha is his soul and it is justified that Radha and Krishna is one 
soul with two bodies but the lord and servant vertical soul is stunningly 
sweeter than aside soul. 

A nan 'ye bilase rasa asbadana kari.. 
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Se’i du 7 eka ebe caitan ’ya gomsa’i. 

Rasa asabadite do he ha’ila eka tha’i.. 

Thus, they enjoy each other, tasting the mellows of love. Now, to 
enjoy rasa, they have appeared in one body as Lord Caitanya Mahapra- 
bhu. 

C'dcie.nce.: - Relishing is materialistic and the separation is mental. But 
excited lover and beloved can’t be happy only with the emotional com-pa- 
ny, they always want to meet physically. It attains them thoroughly batting 
and cooling of all their mind and soul. It is their only expectation. For 
that reason they have to leave their all bondage, qualities and only need 
is the company of Sakhi. Therefore in a single mind for relishing of two 
attitudes together, here Shree Gaurahari incarnates as a form of mon-ism 
lord of nectar and great sentiments, the wonderful qualities in him that 
She alone relishes through Her love, and the happiness She feels when She 
realizes the sweetness of His love, the Supreme Lord Hari. As if - 
Rddhakrsna eka atma du 7 deha dhari. 

o • • 

Anan ’ye bilase rasa asbadana kari. 

So that, it is possible to feel the passion of one soul in two differ¬ 
ent bod-ies. So, in the form of Goura , Lord accomplishes this two types 
of pleasure. How? Ilf a woman is attached to a man other than her hus¬ 
band, she will appear very busy in carrying out her household affairs, but 
with-in her heart she is always relishing feelings of association with her 
para-mour. 

Q. ‘Krishna is the uftimate consumer, consume is his nature, Afe can a[-ways 6e 

consumed in a consumer way. If that is the reason, why there is a desire to enjoy 

devotion as a devotee. ? 

Ans: Since Krishna is a consumer he can taste all kind of emotion. But 
some-time the nectar is desired to another cremation. It is only when the 
devo-tee sees the excellence of the devotee that he starts to enjoy it. 
O/THe desire to enjoy devotion suggests tfiat devotion is more astonisHing tfian a 

consumer spirit, then so is devotee the 6est? 

Ans. Krishna Rasaraj, Rasiksekhar, taste of nectar is his sweet quialities. 
Like a good actor he makes a lot of sense. There is also greatness as the 
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devotee. If there is no greatness why Krishna be obedient to the devo¬ 
tee. Whereever there is obidiency there is nectar of devotion. He tasted 
the sweet nectar as well as the taste of heroic juice. Though madur was 
pre-dominant in the theory. He also taste the heroic juice. There is some 
sub-tlety to it. Because nothing short of excellence is consider nectar. 
Even though there are fantastic variations, Rasaraj tastes it periodically. 
His taste is usual as he is eternal funny. 

C'Onscie.nce.: Cheap, in conjunction with das Sakha parents etc., is not 
very surprising. Therefore Krishna has no immediate desire and taste. Al¬ 
though the spirit is not rare in general, there are not cultivated by other 
secrets, but the unique variety of Krishna, and authenticity are present. 

Q: God is omniscient, there is nothing unknown to Him. So, How does his desire to 

know something as as ignorant come true? 

Ans: Lord Krishna is al-ways aware of all matters and for the nourish¬ 
ment and nourishment of himself, he always admits to being fascinat¬ 
ed. Ignorance is wise specially in human form. In a fascinating way it 
prompted inquires, lust and yeam-ing. So, Billamangal song— ft<4*1^ 

^ Tp?: (Sarbajhatbe ca maugdhe ca sarbabhaumami- 

dang mahah). 

Q: How does ignorance oftke Omniscient come true? 

Ans: he who is not born, is homed, the limit of the Infinity that is how 
that his ignorance for Leela Ras. There is not always excellence in the 
omniscient. As always there is no excellence in the Union and separa¬ 
tion but there is excellence emergence in the face of reconciliation and 
separa-tion. The union which is easy with the hero and heroine does not 
Excel. But there is most of ex-cellence where hero and heroine meats 
with lots of restrictions. That’s why so many attractions of Krishna in a 
strange way of love. So, in the periodical there is Omniscient and igno¬ 
rance is active in the character of Shri Krishna. Like that Hide and Seek 
in taking place in the forest co-ma shokhi closed Krishna’s Eyes and Shri 
Radha Heights in the the forest and then Krishna started looking for her. 
When he is omniscient, there is no need for looking for her, free directly 
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finds her out. In that case there is no excellence. But when he has igno¬ 
rance there is anxious moments to find her out from in the forest. That 
makes both of them in romance and farms. For that reason comma for 
making the Leela more attractive comma creative there are are some cas¬ 
es when Krishna needs ignorance. In the ignorant form of Krishna makes 
curious for trans-formation of divine love of Sri Radha and takes Krishna 
to do as needful. The transform in the watcher, that ignorance levels in 
the new way the transformation of relishing of sweetness tran-scendental 
mellows. 

Q.- Pee ting are fett at passion then How it Happens a penny new excettence? 

Ans: it’s true passion makes transformation fascination omniscience. Ig¬ 
norance of passion-ate mature the transcendental mellows with the help 
of desire to see, Desire of roam, desire of lust and it extends the excel¬ 
lence of fansi union. But ignorance of passionate is not be accepted in 
Kingdom of love full stop because love has his own knowledge. 
C'QnScitnce.: Question of non-theogist is for knowledge. And question of 
the Omniscient passion-ate is for relishing the transcendental mellows. 
So, the transformation of fascination of Krishna in relishing the feelings 
of Shri Radha. 


SrIGaura Bilasamrtam 

-e- 

yuiilft qsfqsf dlvhKHJ Wffd^fh HT?HsK*flRII 
Nrityati gaurah kTrtanarase. Pratipadamadbhuta bhdbabildse. 
Pranayati naba naba talamandam. Prathayati muhurapi nartanachandam. 

Sri Gaura Chandra dancing strangely in every faith in the trans¬ 
formation of feelings in the of nectar of the chanting. He also creating 
new beautiful Rhythm and publishing continuous dance. 

yfdtc|hlBHdH=hld'*-l^*il W* S1FRTCWHIIX11 
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Pratipadamadbhutamabhinabatdlam. Pranayati muhurapi mudrajalam.. 
Pratipadamasyanayanakatibhangam. Sansati surd hasyatarangam. 

He is always making hand gestures with new rhythms. The demi¬ 
gods are also praising him for always smiling with his face and waist. 

faff'd 

a shield id i '■KHWiidimi 

Prabahati nayane jdhnabTdhdram. Sihcati sebakatanumanubaram. 
Ksanamapi nrityati cakrabilase. Ksanamapi sikhibata paramollase. 

His eyes are flowing like the Ganges. He is soaking the devotees in 
that stream of water. He is dancing like a wheel at every moment, dancing 
like a peacock at every moment. 

Wft I SHhIh tlfa I Nd 11 

Sjnmft flfefcT I 

Wlfr^sfcT IcFT ^RT: I ^FFTf^RKfcf SRT: IRo || 

ajumft ch^iild ^ ^R-HfuidHLIIU II 
wrfr sr# cfm i ajumfr srrafct fsrfq% 111 
BRlfir ^FRT TFT «ftor | gof5f 11 ^ 11 

Sf^fTScf ^ J|frNfew*fll^ll 

aEmft ufafa ^tri irrtt l ajumft 111 

Ksanamapi lunthati basudhang dhlrah. Ksanamapi rauti bicitramadhlrah. 
Ksanamabhinayati mukundabildsam. Ldcananartanagatiparihdsam. 
Ksanamapi roditi citrabibhabah. Ksanamapi jalpati rasa mugdheba. 
Ksanamapi pricchati kka hridaya kantah. Ksanamabhisarati ca bipinam bhrantah. 
Ksanamapi manute kesabacaritram. Ksanamapi karnayati ca haribhanitam. 
Ksanamapi dhyayati kdntam bijane. Ksanamapi dhabati cakitam bipine. 
Dhydyati kdntam rdgabharena. Nauti murarim bad’dhakarena. 
Anukurute haribesabildsam. Ksanamabhinayati ca gatiparihasam. 
Ksanamapi kalayati disi disi netram. Ksanamanunayati sakhimaticitram. 
Ksanamapi bhartsati kdntam maunu Ksanamapi bahchati ddnam dam. 

Although he is very slow, sometimes he is plundering the earth, 
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sometimes he is impatient and making strange noises. He is sometimes 
acting in Krishna’s eye expressions, jokes etc. In strange ways he is ever 
crying. Ever acting like a fascinated heroine. He used to meditate in the 
forest like Radha. Ever running with the desire to go to the forest with 
startled eyes. He is ever fondly remembering his favorite pastime. Once 
again, he is saluting the poor in a vicious manner. He is always anxiously 
asking his beloved, “Where is my beloved?” Never again do you feel like 
you are running away to the forest. He is sometimes arrogant and speaks 
to his beloved. Ever pretending to take alms, asking for alms from Krish¬ 
na. 




Ksanamapi natati gadddharasangl Ksanamapi gayati madhuram rangu 
Ksanamapi racayati iTlasayanam. Ksanamapi pasyati madhabasaranam. 
He is ever dancing sweetly with Gadadhar. Never again singing in 
a sweet manner. Sometimes you are making the bed, sometimes you are 
looking at Madhav’s path. 


SRTRft fchslfd ^^> 111^0 11 


Ksanamanusankati kantagamanam. Ksanamapi pricchati dayitacaranam. 
Ksanamapi likhati bhubam nakharena. Bhalang nindati sokabharena. 

He is ever worried about the arrival of the beloved. Ever asking 
your girlfriend what she is doing. Sometimes cutting spots on the ground 
with toenails. Never again is the show condemning its own fate. 


ajRRft fcMlfd oh<dd«lcM:| IR3 II 

Kkdsi murare darsana badanam. Ahamiha ydmi hareyamasadanam. 
Ksanamapi bilapati karatalabadanah. Ksanamutkanthata unmadarasanah. 

He never said, ‘O Murari! Where are you Show me, otherwise I 
am going to Yam’s house. ’-Etc. Sometimes laying hands on both faces. 
Ever running around like crazy in anxiety. 



II 
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f^rtrTfTFT 


qf^Fra%|TTlerwf?I ^teitlRVll 


Ksanamadisati binodang madhuram. Racaya kucayuge tildmakaram. 

Ahjanamarpaya pankajanayane. Maldmarpaya kabarlsarane. 

He is ordering his girlfriend to “put Alta (lac-dye) on Madhava’s 
feet Again, he is ordering to draw tattoos on the chest, to put kajal on 
the eyes, to decorate the grave with karabi garlands and malati garlands. 

VTT8JT Wm ^RyrITJfT^11RhlI 

si^Tcl ajumfr 11 

stpjmftjiw sRhkihhJ h*4^h 

Rks^Ruii ^frfct fadkciAui mew 

Laksang lepaya madhaba canine. Harsang dhatte mukurang badane. 

Ksanamapi bhajate citrakataksang. Ksanamapi dhikkurute ratidaksam. 

Ksanamapi mattbd harimayantam. Pasyati narmamukhena hasantam. 

Ksanamapi murchati birahabharena. Ksanamapi nauti binodakarena. 

He is ordering Madhav to put Alta on his feet. Anande is holding 
the mirror in her hand. He is sometimes looking at Priya with slanted 
eyes and insulting Priya. Knowing that Madhav has come, he sees it with 
a smile. Never fainting again. Never c O Dev! He is praising Madhav by 
saying, ‘O Beloved!’ 


on? i irs ii 

Iti bahu bhababilasabinddah. Udiyanmanasi sadd rasabedah. 

In this way, the clever Srigaurasundara always emerges in my mind to 
express the thoughts of sweet sentiments of Radha in many luxuries. 

As stated in Caitan’ya candramrita by Prabodhananda Saraswatl- 

am wfcl flftfcl ajum a^ 

snsrict ajwT ajni^rfcri 


Ksanang hasati roditi ksanamatha Ksanang murchati 
Ksanang lunthati dhdbati ksanamatha Ksanang nrityati. 
Ksanang sbasiti muheati ksanamudara hdhd rating 
mahdpranayasTdhund biharatTha gaurah harih. 
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One moment he laughs. The next moment he cries. The next mo¬ 
ment he faints. The next moment he rolls about on the ground. The next 
moment he runs. The next moment he dances. The next moment he sighs. 
The next moment he loudly calls out, “Alas! Alas!” In this way, plunged in 
the nectar ocean of ecstatic love for Lord Krishna, golden complexioned 
Lord Hari enjoys transcendental pastimes. 

SFT Tfrm TO?? SIWT 





iWfi: 

Ksanang ksTnah pm ah ksanamahaha sasruh ksanamatha 
Ksanang smerah sTtah ksanamanalataptah ksanamapi. 

Ksanang dhdban stabdhah ksanamadhikajalpan ksanamaho 

Ksanang mukah gaurah sphuratu mama dehd bhagabatah. 

Plunged into Radha’s lamentation in separation from Krishna, at 
one moment He would become emacited and devastated. Thinking that 
Lord Krishna had appeared before him, at another moment he would 
become chubby with happiness, at another moment become very cool. 
Burning in the fire of separation from Lord Krishna, at another moment 
He would become feverish. Thinking that he saw Lord Krishna in the 
distance, at another moment he would run after him. Considering that he 
had just touched Krishna, He would become stunned with bliss. At one 
moment He would talk as if Krishna were present and at another moment 
He would become silent. I pray that Lord Gaura, the golden form of the 
supreme personality of Godhead, may appear in my heart. 

In the songs of Locana dasa Thakura we also see.. 

Ki bhaba uthila mane kandiya akula kene 

gora anga dhulaye lutaya. 

Ksane ksane Vrindabana kare gora sanarana 

lalita bisakha bali dhaya. 

Today, Gauranga even had the impression that he was crying and 
crying. All his limbs are rolling in the dust. Sometimes he remembers 
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Vrindavan and runs around saying ‘Lalita, Vishakha’ etc. 

Radha bhaba angikari radhara barana dhari 

radha bine ana ndhi bhaya. 

Suradhuni tlra bana dekhi mane Vrindabana 

yamuna pulina bali dhaya. 

Taking Radha’s expression, Radha’s complexion, he knows noth¬ 
ing but Radha. He even thinks of Vrindavan when he sees the banks of the 
Ganges, and runs away thinking of the banks of the Jamuna. 

Radhika radhika bali bhume yaya garagari 

radha nama japaye sadaya. 

Premarase ha ’iya bhora sanklrtana majhe gora 

radha nama jlbere bojhaya. 

He is always rolling on the ground saying “O Radhika! O Radhi¬ 
ka!’ And is always chanting the name Radha. Overwhelmed with love, 
Gauranga is chanting the name of Radha to the peoples. 

Tribhanga ha ’iya gora dunayane premadhara 

pltabasana bansl caya. 

Premadhana anuksane dana kare jane jane 

e locana dasa guna gaya. 

Gouranga sometimes breaks into trifolds like Krishna, with two 
eyes dripping with love, wants yellow clothes and a flute. He bestowed 
this stream of love on the people of the world. This Lochan Das sings the 
praises of that Gouranga. 


Nace gora, bhabe bhora, ksane bale hari hari. 

Ksane Vrindabana, karaye smarana, ksane ksane praneswari. 
Divided by the way, every now and then Gora dances and starts 
saying Hari Hari. Sometimes Vrindavan remembers, sometimes Pranesh- 
wari remembers Radha. 

Yabakabarana rucira basana sobha kare goraraya. 

Kakhana kakhana yamuna baliya suradhuni tire dhaya. 


.JJliree Qnuvn Jgbnjnn ^nbnsjjn 
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Gora’s body is adorned with gold colored clothes. Sometimes he 
remembers the Jamuna and runs to the banks of the Ganges. 

Tatha ’i tatha 7 mridanga baja 7 jhana jhana karatala. 

Nayana ambuje bahe suradhum gale dole banamdla. 

Mridang is playing ‘Tathai Tathai’, Karatala is playing ‘Jhan Jhan’ and a 
garland is swaying around his neck and a stream of water is flowing like 
Ganga in his eyes. 

Anandakanda gauracandra akihcane bara daya. 

Krishnaddsa karata asa d pada pankaja chaya. 

This Gaur chandra, the idol of joy, is Akinchan, his great kindness 
to the lowly. Krishnadas hopes for refuge in the shade of the lotus feet of 
that gouranga. 

\t/ Vix' \i/ \ts \is Six' Six' Six' Six' 

(The mystery of Sentiments of Sri Gurudeva) 

Paratattba radhakrishnarupe brajapure. 

Gaurarupe nabadbTpe kirttane bihare. 

The absolute truth is that only Radhakrishna, who exists in Bra- 
japur, is now present to perform kirtan in Navadvipa. 

Rddhdbhd.be krishnabhdbarasa dsbddaya. 

Krishnabhabe radhabhabarase magna haya. 

Krishna tastes nectar by promising Radha’s thought, again Rad- 
ha tastes Krishna’s sentiments of nectar of love to understand Krishna’s 
thought. 

Gurudeba gaur a sakhd rupe mayapure. 

Rddhdra mahjarlrupe brajendranagare. 

Gurudev is Gaura’s friend in Mayapur and Radha’s friend as Man- 
jari in Brajapur. 

Lalitara gane gum rupa anucarl. 
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Sbarupera gane rupanuga sebacarl 

In Lalita’s group, Gurudev is a follower of Rupa Manjari and in 
Swarup’s group, is a follower of Rupa Goswami. 

Yakhana ye bhabe gaura hana bibhabita. 

Se’ibhabe seba kare gum abhimata. 

The way Gaura thinks,Gurudev here to serve in the same way, it is 
the opinion of a saint. 

Gaura sanklrtane nace gaya bhababhare. 

Bhabocita sringaradi seba saja kare. 

The way Gaura dances, chants in Sankirtana; In this way the ser¬ 
vice of Sringar are decorated. 

Dblpe dblpe rddhikdra bhabe gora rdya. 

Radharasa asbadana karaye sadaya. 

Goraray, who thinks of Radhika on the islands, always relishes the 
nectar of the sentiments of Radha. 

Gurudeba matta se’i iTlarasapane. 

Anugatajana sange kakhana nirjane. 

Gurudev, once in solitude with a loyal devotees, gets immersed by 
drinking the nectar of that oceans of leela. 

Bane bane radhakrishna ITlarasa pane. 

Guru thake manjari sbarupe guna gane. 

In the forest, Radhakrishna is busy drinking nectar of the oceans 
of Leela and Gurudev singing and praises Sri Radhakrishna in the form 
of Manjari. 

Du ’illld sebe nijabhd.be ksane ksane. 

Bahyegurukaryya kare se’i siksa dane. 

Gurudev in his own way serves these two Leela from time to time 
and does Guru work outside, to impart that teaching. 

Gaurakrishna manobhista sadhe gururupe. 

NityalTla sebe sakha manjari sbarupe. 

By fulfilling the aspirations of Gaur Krishna, he serves as Gurudev 
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and as Sakha Manjari in Nityalila. 

RadhasakhTbhaba haya krishnera abhlsta. 

Se’i bhdba sddheguru gaurarasdbista. 

The sentiments of Radhasakhi is Krishna’s goal, Gurudev is im¬ 
mersed in nectar of Gaura and pursues it that way. 

Krishnera bdhchita yaha, radha acarita taha, 

gaura matta taha dsbddane. 

E tinera abhimata, bhdba sebd rasa yata, 

taha shade guru eka mane. 

Whatever Krishna wants, Radha behaves, Gaura immersed in that 
thinking. According to these three, Gurudev relishes as much as there 
nectarine mellows of Leela in one mind. 

GauralTla gdne dhydne uthe krishnalXla. 

Gauragune rddhdkrishna guna kare khela. 

In Gaurlila’s songs, in meditation, Krishnalila is inspired; The 
qualities of Radhakrishna is manifested by the qualities of Gaura. 

Gaurarupe rddhdkrishna rupera arati. 

Gauraddsye rddhdkrishna ddsyera basati. 

Radhakrishna is explored by cessation of the form of Gaura and 
the servitude to Radhakrishna is expreesed by the servitude to Gaura’s 
lotus feet. 

Gaurasakhye rddhdkrishna sakhyera prakasa. 

Gauradhame rddhdkrishna dhdmera bilasa. 

The friendship devotion to Radhakrishna is explored by the devo¬ 
tional servive as friendship to Gaura and the sacred places of Radhakrish¬ 
na is manifested by the places of Gaura’s sacred Dhama. 

Gauraprema rddhdkrishna premera niddna. 

Gaurabhdbe rddhdkrishna bhabera bidhana. 

Radhakrishna’s love is expressed through love of glory of Gaura ; 
Radhakrishna’s expression is manifested through the glory of Gaura. 

Gauraname rddhdkrishna ndmera bijaya. 
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Gaurarase radhakrishna rasera udaya. 

The name Radhakrishna is expressed through the name Goura; 
Radhakrishna is explored by the nectar of Gaura in the glory. 

Gauragana radhakrishna gana satya jana. 

E’irupe gaurallld hay a rasdyana. 

Know the truth that the people of Gaur are the people of Rad¬ 
hakrishna. This is how Gaurlila is explored. 

(Shreemadastakaliva Gurvastakam) 

fijfiKiciWfT: (Late Night Leelah) 

*[5 H<*»Kl"-ll«lPl8*lJI^ II 

(SngauragdbindanisdntalTlah smaran sbacitte harinama ganaih. 
Bhababhibhutang saragacestang bande gurung mahjaribhaba nistham.) 

I offer to Shree Gurudeva, who is staying devoted in the mood of 
companign of Radha (Manjari Bhava) amd at the end of the night he is 
remembering the past times of Shree Gaura Govind with chanting hari¬ 
nama. 

[Nisasese gaurakrishnalilara smarane. 

Bhababista hana yini harinama gane. 

Ragadharm ’me mahjaribhabete nimagana. 

Yarn mana bandi se ’i gurura carana.J 

^H^SIM'H'Ug+lvn^ (#eT RlWIST -dsMlrMIc! RRpddH) 

(Shreemanmahaprabhurastakalya Leelcisutrcim by 
Srila Vishwanatha Chakravarty pada) 

WTlf^TcT: ^UlRdWId: ^ 3Ft 
W'IuIcRhc^m} MPtRSJTTf^l 
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(Ratryante sayandt’thitah surasaritsnatah babhau yah prage 
piirbbdhne sbaganairlasatyupabane tairbhdti madhydhnake. 

Yah puryydmapardhnake nijagrihe sdyang grihengane 
snbdsasya nisdmukhe nisi basan gaurah sa no raksatu.) 

At the end of the night who awake from the bed, in the morning, 
who takes bath in the Ganges (Suradhani), After morning (Purvanha Lee- 
la), who explores himself with harinama sangkirtana with his associates, 
at noon he gets busy with Krishnakatha in the suburbs on the bank of 
Ganges, In the Afternoon goes to his own house after travelling the Na- 
vadwipa , In the evening sits in yard after eating at home, at the midnight 
and deep night who goes to his own house to sleep after having Sangkir¬ 
tana in the house of Shreevasa, that the lord Gaurasundara let protect us. 


(Sri Gaurasya NishantaLeela) 


TRRl ^TT WdWlR«ld: 






(Ratryante pikakakkunddininadanga srutbd sbatalpofthitah 
sribishnupriya samang rasakathdng sambhasya santosya tarn. 

Gatban ’yatra dhardsanopari basan sadbhih sudhautdnanah 
yd mdtrddibhirbtksitdhtimuditastang gauramadhyemyaham.) 

At the end of the night, listening to the chirping of birds like 
Kokila, Kukkuta etc, who lefts his bed and delights Vishupriyadevi with 
sweet and humerous greetings and going elsewhere sitting on the ground, 
he washes his face in water which is provided by the devotees, on that 
time Sachimata and her associates looks at him with affection, in that 
way, the extremely happy Shree Gaurasundara felt with heart by me. 




16 | ^bree Jgbn/mi gahasyn 

















(Sri Gauraharir astakalya leela sutram by Srila Rupa Goswamipada) 
JPt 

^di+dHJ 

H rA TT^lf^ldH^'H«1'd d^d^ 

^TfWTW sKchdoh'fK ^ *PT: II 


(Prage srlbasasya dbijakularabairniskuta bare 
srutidhbanaprakhyaih sapadi gatanidrang pulakitam. 

Hareh parsbe radhasthitimanubhabantah nayanajai 

rjalaih sansiktangang barakanakagaurah bhaja manah.) 

Oh my mind ! at the end of night worship the golden plated 
Gaurahari who delighted to hearing the chirping of birds at the suburbs 
of the yards of Srivasa Pandita after walking from sleep, Eays are full of 
tears having with the feelings of Radha standing beside Krishna and his 
body become sweaty. 

Aruna udayakale, alipika kolahale, 

goracanda jagiya baithala. 

Hari parsbe radhasthiti, smari donhakara gati, 

nanabhabe bibhora ha ’ ila.. 

Sbarupadi tataksane, asi milila sagane, 

arati karaye harsa mane. 

Atahpara goraraya, nija grihe nidra yaya, 

e’i Ilia smara sadhu mane. 

Here some of the songs like Rajanika Shese Jagi Shachinandana 
may be discussed. 



pRIHelldl: 


(Nishanta Leela of RadhaKrishna) 

^1^1 ddlHlfedtfddidd) ^cKslidlflfRI;^ 
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ratryante trasta-vrnderita bahu-viravair bodhitau kirauari 
padyair-hrdyair api sukha-uayanad utthitau tau sakhibhi 
dritau hristau tada tvoditarati-lalitau kakkhami-gi saceankau 
Radha-krishnau satrishnavapi nija-nija-dhamnyapta-talpau s mar ami 
At the end of the night, Vrinda-devi, fearing the approach of 
day, indicates to the oeuka (parrot), sari (female parrot) and other birds 
to make sweet sounds to awaken Uri Radha-Krishna. A cool, gentle, 
fragrant breeze is slowly blowing. With channing calls, the peacocks, 
peahens, oeuka, sari and cuckoos glorify Uri Radha- Krishna’s pastimes. 
They say, “O Vrajaraja-nandana! O Nikunjeuvari! When will we receive 
Your daroeana?” Although the Divine Couple have been aroused by the 
sweet chirping of the birds, They embrace each other in fear of being 
separated and again fall asleep, weary from amorous play. The more 
V[nda-devi tries to wake Them, the more They drowsily pretend to sleep 
deeply, for They are reluctant to separate. At that time, the she-monkey 
Kakkhami loudly cries “Jamila! Jamila!” and They awaken, filled with 
fear. (The meaning of ‘Jamila’ is “Morning has come and the sunrays, 
which look like matted hair [jama], are about to appear.” But it can also 
mean “Jamila is coming”, Jamila being Uri Radha’s mother-in-law.) The 
nitya-sakhis and prana-sakhis enter the kunja. These manjari-sakhis help 
Radha and Krishna to get dressed and put Their ornaments in place, thus 
concealing the signs of Their amorous pastimes. After this, they call for 
the priya-sakhis and priya-narma-sakhis. Kiuora and Kiuori joke with 
each other, and Uri Lalita performs Their arati. Thereafter They proceed 
to Their respective residences. 

dekhiya arunodaya, vrinda-devi vyasta haya, 

kuhje ndnd rava karaila 

uuka-sari-padya oeuni, unthe radha nilamani, 

sakhi-gange dekhi hrista haila. 
kdlocita sulalita, kakkhamira rave bhita, 

radha-krishna satrinsa haiya 
nija-nija grihe geld, nibhrite liayana kaila, 
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duhe bhaji se lila smariya. 

MlflQhhrTld cTld l: (The mornins Leelah) 

y ld=hlvfld <rTlc11 

(Morning Leela of Sri Gurudeva) 

J|Uh^did®Mvf]HI: HIHI^II^: M *hbd*fl 

^ H-®*> 1 <l'HI«lfd 8 !*iJ I 

(Prdtasca gaurdcyutadibyalTldh 
namanuganaih sarasang smarantam. 
Sbabhaktamadhye madhurang ratantang 
Vande gurung manjaribhdbanistham.) 

In the morning, I bowed to the devotee Nirmala Gurudeva, who 
was singing among his devotees, to commemorate the swearing-in of 
Sriguru Govinda’s swearing-in of Harinama. 

[ Pratahkale gaurakrrishnallldra smarane. 

Namagane magna radhasaklii bhabapane.. 

SwajatTya bhaktasange madhura klrttana. 

Karena ye guru bandi tanhara carana.] 
yidchlvfld ^TT 

(Morning Leela of Sri Gauranga) 

W: WUftfd wfc^fcT: M^IT 3TC£TTf^-T 
T d: I 

^ wfqfd W 

Prdtah swasariti saparsadabritah sndtbd prasunadibha 
slang sampujya grihltacdrubasanah srakcandandlalkritah. 
Kritwa bishnusamarccanadisagano bhuktbannamacamya ca 
dwitrang can ’yagrihe sukhang sqapiti yastang gauramadhyemyaham. 

In the morning, who was dressed in his family, went to Gangasnan 
and returned to the house after receiving the Divya Patbasa (dress) from 
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a fellow attendant, after completing Gangapuja and Ganges recitation in 
the treatment of Gandha flower etc. Then, who was adorned in garland, 
Chandan, Sridamodara named Shaalgram, served the rock orchard and 
served basil with the devotees. And after washing hands at the end of the 
meal and went to another house and rested for two or three minutes. I 
think of that glorious heart Gaur in my heart. 

WrT Sr8JT?*T 

JJ*l(el^ *T: Blihfl: I 

Prabhatepraksalya sbabadanabidhuh kesabakathang 
grihdlinde prenidkulitahridayang yah priyajanaih. 

Brubanndste radharasakalanaphullo baratanurbhaja 
twang ta gaurang nirabadhi manah premabalitam. 

Oh my mind ! In the morning, after bowing his face in the sleep 
of the devotees like Swarupa etc. sitting in the house, listening to the 
rising of Keshav’s beds, observing by his mother, etc., cheerful, with his 
devotees, raising of Radha’s beds, and raised his periodic hymns to the 
spirited body loving lord Sri Gauranga. 

Nidrabhange gaurahari, mukha praksalana kari, 

grihdlinde asiya basila. 

Rddhdkrishna sajjdt’thdna, rasodgara godohana, 

snanadika swarupa barnila. 

Suni rddhd bhababese, sndnddi karila bese, 

Vishnu Vrinda kari drddhana. 

Bhaktasange prasadanna, pa’i haila parasanna, 

e’i lila sukhe smara mana. 

yiddldl 

(Morning Leela of Radha Krishna) 

Tl^TT tdldfo^fadl SMH^I^dl 
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3Pt rT^ft% ft^dWHIchWHl <^tu||«s|^b||^H|i^| 
fp3jf ^dH-sllkl^cM 

t^tuh us-dUd i<h m cr^T^ifr 11 

radha snata-vibhucitah vrajapayahutah sakhibhiprage 
tad-gehe vihitanna-pdka-racand krishndvauecduanam 
krishnang buddham avapta-dhenu-sadanang nirvyuha-go-dohanang 
susndtang krita-bhojanang sahacarais tang catha tancduraye 
After the kunja-bhanga-lila, or niuanta-lila (pastimes at nights 
end), Uri Radha-Uyamasundara return to Their respective abodes and 
lie down on Their beds. The condition of Uri Kiuori in Javama is inde¬ 
scribable as She burns in separation from Her beloved. Uri Rupa and 
Rati Manjaris are absorbed in their service to Her and give Her encour¬ 
agement, again infusing Her with life. Sometimes Jamila, sometimes 
Mukhara and sometimes PaurGamasi enter Uri Kiuori s quarters, and at 
this time Uyamala also comes. Kiuori and Uyamala become immersed 
in joking with each other. In this way, the pastime always takes on newer 
and newer aspects. Rupa, Rati and other manjaris render intimate ser¬ 
vice to Urimati by bathing Her, decorating Her and so forth, and at the 
same time, they remind Her of Uri Krishna’s pastimes. 

radha snata vibhucita, uri-yauodd-samdhuta, 

sakhi-sange tad grihe gamana 
tatha paka-viracana, uri-krishndvauecduana, 

madhye-madhye duhara milana 
krishna nidrd parihari, gosthe go-dohana kari, 

sndnduana sahacara sange 

ei lila cinta kara, nama-preme garagara, 

prate bhakta-jana-sange range. 
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wf Sprite (Post-Morning Leelah) 

(Post-morning Leela of Shee Gurudeva) 

x|| r M^d'HN^g^l 
WR ynlc;i$vi«?«s,RiTi ^ h<>^iR^hi«iPi8*^11 
[Purbbdhnallldgunamacyutasya 
gaurasya catyadbh utabhdbacestam. 

Smarang pramoddkularud ’dhacittang 
Vande gurung nianjaribhdbanisthum.J 
In the past morning, I worshiped Lord Gaura & Krishna’s strange 
group, thinking about Pramod, the great prince, the devoted Sreeguru. 
Purbbahne gaurakrsnera adbhuta cestita. 

Smariyinipramodabharete rud'dhacita.. 
Rddhdsakhlbhdbe lildrasa asbddana. 

Karena ye gum bandi tamhara car ana. 

(Post-morning Leela of Shree Gaurasundara) 

wrtf&cf: ^q?RTT3r^T «|cbll^' 

WPTT *1^3# sfU-f II 

^nRprf ^ ^fT <T I 

(Purbbahne sayanot’thitah supayasapraksalya baktrambujam 
bhaktaih sriharindmakirttanaparaih sangarii sbayam klrttayan. 
Bhaktanam bhabanepi ca sbabhabane knrannrnam bard’dhay a 
tyanandam purabdsindm ya urudha tarn gauramadhyemyaham.) 

He who wakes up in the morning, washes his face in fragrant wa¬ 
ter. I think of Sri GauraSundara, who gives joy to the people of the city 
by praising his people and devotees, including the devotees of Harinama. 
sR®HJ|frlviW ^idRmihldl chKdlhW RTT8JPTI 
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d^eh<U|eh|5] tM dhSH^Mlfa #rPTfc3^if I I 

(HaribanagatilTldm byakulibhutagostham 
smrtibisayagatdm yah karayamasa saksat. 
Tadanukaranakdn bliaktabrndasya madhye 
tamahamanubhajdmi srUagauracandram.) 

I pay homage to his performer Srila Gaurachandra, along with 
devotees like Nityananda by remembering Sri Krishna’s forests contem¬ 
plate the brazen inhabitants of Lila. 

Purbahne rakhala saje, krsna goganete raje, 

sakha sahgeyaya gobardhana. 

Survyarccane sakhi sane, radha cale giribane, 

radhakunde domhara milana.. 

E 7 saba lila smari, premabese gaurahari, 

sukhe kare ndmasankTrtana. 

Gosthalila abhinaya, kare kabhu goraraya, 

bhaktasahge taha smara mana. 

(Post-morning Leela of Radha Krishna) 


TT^Io’dMold'd ^d^'IHdlHI^dldiWdl^ 

yf^dld'dy^l«ic4^i wrftll 

[purvahne dhenu-mitrair vipinam anusritang gocmha-lokanuyatam 
krishnang radhapti-lolang tad abhisriti-krite prapta-tat-kunda-tiram 
radhang calokya krinshna krita-griha-gamandm aryayarkcircanayai 
dristang krishna-pravrittyaiprahita-nija-sakhi vartma-netrang smarami] 

I remember Sri Krishna, who in the forenoon goes to the forest with 
the cows and His sakhds. Sri Nanda, Yauoda and other Vrajavasis fol¬ 
low Him for some distance. Restless and hankering to meet with Uri 
Radha, Krishna arrives at the bank of Rddhd-kunda for their rendez- 
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vous (abhisara ). I remember Sri Radha, who after taking Krishna’s 
dune ana at Nanda-bhavana, returns to Her home. Jamila orders Her 
to worship the Sun-god. Desiring to learn of Sri Krishna’s where¬ 
abouts, Radha sits and looks down the road, waiting for the return of 
Her sakhi, whom She has sent to gather this information. 

dhenu sahacara sange, krishna vane yaya range, 

gocmha-jana anuvrata hari 

rddhd-sanga-lobhe punah, rddha-kunda-tama-vana, 

yaya dhenu sangipariharV 

krishnera ingita pay a, radha nija-grihe yaya, 

jatifdjnd laya suryarcane 

gupte krishna-patha lakhi’, kata-kshane dise sakhi, 
vyakulita radha smari mane 

'.(MidDay time Leelah) 



(Mid Day Leela of Shree Gurudeva) 

(Madhyahnakale baragaurakrsna iTlabalih smaramabhistamante. 
NdmdnusahkTrttanardgamagnaiii bande gururit mahjarlbhabanistham.) 

I bow to Krishnama’s complimentary devotion to the devoted 
Gurudev who remembering the Mid-Day dalliance of Goura Govinda in 
his heart. 

(Madhyahne gaurakrsnera Wadi smarane. 

Magna liana vini harinamasahkirttane.. 
RadhasakhTbhabe se 7 rasa asbadana. 

Karena ye guru bandi tamhara car ana.) 

(Mid Day Leela of Shree Gaurachandra) 
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TfSJfTt wft: U^flfelfe^N 

^Tlt^KTm: fed W ^StcTR^cTSnj: I 
3TTCR1 Jj$HI*cl: 

*5T wrfe W jfUH*4wi3HJ I 


(Madhyahne saha taih sbaparsadaganaih sahkTrttanddidrsdm 
sadbaitendugadddharah kila saha snldbadhutaprabhuh. 

Arame mrdumdrutaih sisiritairbhrhgadbijairnddite 
sbarii brnddbipinam smaran bhramati yastam gauramadhyemyaham.) 

I think of Gaurasundar, who travels in remembrance of Shrivand- 
aban in the flower garden on the banks of the Ganges, who, in the af¬ 
ternoon, accompanied by his compatriots like Sri Nityananda, Srila Ad- 
waita, Srila Gadadhara etc, greeted by the gentle breeze and the call of 
birds. 


wfo *Sftp?T ufedsRvfldl 
Wfl.TT«2TTfteT ydfedd^KoMI: | 
flf 

(,Sahdli snrddha sahita hariltldm bahubidham 
smaran madhydhmyam pulakitatanurgadagadabacdh. 

Bruban byaktam tarn ca sbajanaganamadhyenukurute 
sacTsunuryastam bhaja mana manastbam bata sadd.) 

In the afternoon, remember Sachinandan, who played among the 
devotees to sing the joyous body Gadagada, remembering the various 
Leelas at Radhakunda of Radha and krishna along with Sakhi. 

Madhyahne snkundakhela, milana jhulanakhela, 

phamgukeli kananabhramana. 

Jalakeli kuhjasana, chalanidra madhupana, 

benuhrti pasakakhelana. 

Biprabese suryyarccana, jatilara prabancana, 

tatsahge rayera grhapana. 

E 7 saba Ilia smari, bhababese gaurahari, 
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bhaktasahge kare asbadana. 


(Mid Day Leela of Shree Radhakrishna) 



Wh<sMfadiailvHUtkwicil1 


madhydhne ’nyonya-sangodita-vividha-vikdradi-bhuca-pramugdhau 
vamyotkanthaatilolau smara-makha-lalitady-ali-narmapta-uatau 
dolaranyambu-vanui-hriti-rati-madhupanarka-pujadi-lilau 
radha-krishnau satrishnau parijana-ghamayd sevyamanau smarami. 

I meditate upon Uri Radha-Krishna, who at midday enjoy each 
other’s company, being beautifully decorated with various transcendental 
sentiments, such as acma-sattvika-bhavas and vyabhicari-bhavas. They 
become extremely restless due to contrariness (vamya ) and yearning 
(utkantha ). In Their amorous play kandarpa-yajna ) the joking words of 
Uri Lalita and the other sakhis give Them much pleasure. They blissfully 
enjoy sports like swinging (jhula ), frolicking in the forest (vana-vihara 
), playing in the water (jalakeli), stealing the flute (vanui-harana ), amo¬ 
rous meeting (ratikria), drinking honey (madhu-pana ), worshipping the 
Sun-god (surya-puja ) and many other kinds of pastimes, while being 
served by Their dear ones. 

radha-kunde sumilana, vikaradi-vibhucana, 

vamyotkantha-mugdha-bhava-lila 
sambhoga-narmadi-riti, dola-khela vanui-hriti, 

madhu-pana, surya-puja khela 
jala-khela, vanyauana, chala-supti, vanyamana, 

bahu-lilanande dui jane 

parijana suvecmita, radha-krishna susevita, 

madhyahna-kalete smari mane. 
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cildi (Afternoon Leela) 

3RTTf#eTT: 


(Afternoon Leela of Shree Gurudeva) 



(,SrTgaurakrsnasya dinantalildh gayan smaran bhaktaganairlasantam. 
Rupanugabhaktirasdnuraktam bande gururii mahjaribhabanistham.) 

Apparently devout, I adore Srigurudeva, sincere and sincere, In 
the afternoon, the devotees are sitting in memory of Sri Gaura Govinda 
Leelas. 


[Aparahne gaurakrsnalilddi smarane. 
Bhababista hanayini nama sankTrtane.. 

Mahjansbarupe du ’i lila asbadana. 
Karena ye guru bandi tamhara carana.] 

amide'll: 

(Afternoon Leela of Shree Gaurachandra) 

3iKIHIdd t# ^HdM^SM+Ul^ 

H id i TT I 


(Yah srTmdnapardhnake saha ganaistaistddrsaih premabam 
stadrksa sbayamapyalam trijagatdm sarm ’mani bistarayan. 

Aramdttata etipaurajanatdcaksuscakbrdrupd 
mdtrd duramudeksito nijagrham tarii gauramadhyemyaham .) 

That afternoon, the Ganges, from the flower garden on the ha nk s 
of the river, accompanied the devotees to spread the joy of the Triad, as a 
jewel of the citizen’s eye. I think of Shri gourasundar, who is fascinated 
by seeing his mother coming from afar and arrives at home. 
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W& 'd-WlSf Wi<i\ I 
WH. Pte«hfaRl ^r 

8R W «T5f w\: 11 

(Parabrttim gosthe brajanrpatisundrbipinatah 
mahdnandambhddheh sapadi janayatnm sbahrdaye. 

Smaran sngaurdngd natati balate nihsbasiti ca 
ksanam muhyan sarbbdn bibasayati yastam bhaja manah.) 

Oh, my mind ! Think of the return of Krishna from the forest to 
your heart, rejoice in your heart, dance, breathe frequently, breathe in the 
devotees of the devotees, and pay homage to Srigausundar. 

Aparahne radhikara, grhagati mandhara, 

batakadi prastutakarana. 

Kantamukha ninksana, kanta barttadi srabana, 

sakhTsange rasa alapana.. 

Gobindera brajagati, brajabasTgana artti, 

nandadi milana smari mane. 

Bhababhare gaurahari, bhakate murcchita kari, 

base kamde nace,smara mane. 



#CT«ri fadhHHl^KI 

^Wldl 





srl-radhang prapta-gehang nija-ramana-krite klipta-nanopaharang 
susndtang ramya-vesang priya-mukha-kamalaloka-purna pramodam 
srT-krishnancdpardhne vrajam anucalitang dhenu-vrindair-vayasyaih 
sn-radhaloka-triptangpitri-mukha-militang mdtri-mristang smardmi 
In the afternoon, after madhyahna-lTla, Sri Radha goes to Her 
home, bathes and gets dressed and decorated. On the affectionate or¬ 
der of Sri Yasomatl, She prepares a variety of preparations, including 
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karpura-keli and amrita-keli, for Her prananatha Sri Krishna. As He re¬ 
turns to Vraja from the forest with the cows and sakhas, She beholds His 
lotus face and becomes f died with delight. Sri Krishna also becomes 
fully satisf ied by beholding Her. After meeting with Sri Nanda and the 
other paternal gopas, He is bathed and dressed by the mature maternal 
gopls. I contemplate this Sri Radha-Krishna. 

sn-radhika-grihe geld, krishna lagi ’ viracila, 

nana-vidha-khadya-upahara 

snata ramya-vesa dhari priya-mukhekshana kari 

purnananda paila apara 

sn-krishnaparahna-kale, dhenu-mitra laiya cale, 

pathe radha-mukha nirakhiya 
nandadi milana kari yasoda-marjita hari, 

smara mana anandita haiya 

********************* 

el)dl (EveningLeela) _ 

UlibblvflH cftrTT 

(Evening Leela of Sri Gurudeva) 
ctojcl 

^ ISRTfag oRt tjs I 

Sayantamyam baragaurakrsna iTlamrtam sbddanabhabajustam. 

Sbabhaktamadhye ca ratantamistam bande gurum manjarTbhcibanistham. 

During the evening of Sriguru Govinda’s passion, Leela was in¬ 
different to the taste of the nectar, singing it among the devotees, forbid¬ 
ding, I worshiped Sriguru. 

Sayankale gaurakrsnalilddi smarane. 

Bhababista hanayini nama sankfrttane.. 

ManjarTsbarupe du 7 Uld asbadana. 

Karena ye guru bandi tamhara carana. 
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(Evening Leela of Sri Gauranga) 
qfasHjfldfa Tim ySlfliclft: 

5WTlt^ UflMd: =bfdd*1U|glH*HJSR: I 

ftwjnWdHHmi-4d $d<4H( wi 

H^Hlld «WT?r 

Yastrisrotasi sayamaptanibahaih snatba pradTpalibhih 
puspadyaisca samarccitah kalitasampattdmbarasragdharah. 
Bisnostatsamayarccanam ca krtaban dlpalibhistaih samarii 
bhuktbdnndni subltakamapi tatha taiii gauramadhyemyaham. 

He who, in the evening, bathes in the Ganges with his followers, 
performs puja-arati by lamp, after swearing of Divya Basan and aromat¬ 
ic flowers, returns to his house, performs Shri Vishnu and Aarti. Then, 
along with the devotees eating prasad and eating Tambul (Betel-leaf), 
that Shrigausundar, I think in my heart. 

<J>w|HHWndl WHWHWII f? I 

WRrW^31d'=bflfd ^ flf ^ *PT 'lUxKHJ | 

Sayantanlm krsnamanqjnalTlam snanasanadyam hi muhurbicintya. 
Sbabhaktamadhyenukuroti nrtyam tarn yd manastbam bhaja gauracandram. 

Oh mind ! In the evening, think of Leela very often, Krishna bath¬ 
ing, eating, Milking of a cows etc. In performing this act among your 
devotees, pay homage to Shrigausundar. 

£tTT*ll«hW|W flldohlvfld cftvTT: 

(Evening Leela of Radha Krishna) 

TTRT TM jifad^diulW 

fllF3^ sFl^qri 

^FTTcf ^dH^H^Wnleld W<rffg 

*3|^Hd3^ e M«l-d Wlftll 

sayang radhang sva-sakhya nija-ramana-krite presitaneka-bhojyang 
sakhydmtesa-sesdsana-muditam-hridang tan ca tan ca vrajendum 
susndtang ramya-vesang griham anu-janam-lalitang prapta-gosthang 


30 | s5*> rcc Qawa Jgbnjnn .^obosyn 



































nirvyurho ’sralidohang sva-griham anu punar bhuktavantang 

smarami. 

I remember Sri Radha who, in the evening, sends many kinds of 
cooked foodstuffs with Her sakhls to Her lover, Sri Krsna, and who be¬ 
comes joyful by taking Krsna’s remnants that are brought back to Her by 
Her sakhls. I remember Sri Krsna, who takes bath upon returning from 
cowherding, who dresses very beautifully, and who is fondly attended in 
many ways by Mother Yasoda. He goes to the cowshed, and after milking 
the cows returns home for His evening meal. 

sri-radhika sayang-kale, krishna lagi ’ pathaile, 

sakhi haste vividha misthanna 

krishna-bhukta sesa ani sakhT dila sukha mani 

paha radha haila prasanna 

snata ramya-vesa dhari yasoda lalita hari, 

sakha-saha godohana kare 

nana-vidha pakva anna, paha haila parasanna, 

smari ami parama adare. 

X-X-X-X-X-X-X-X-X-X-X- 

ell el I (Late-Evening Leela) 

(Late-Evening Leela of Shree Gurudeva) 

'fkw ^ TTf^TRTT 

HWtl'HNiHhffll 

Gaurasya krsnasya ca radhikayah praddsalTldsmarananuraktam. 
Sahklrttanenddbhutardgabistam bande gurwh mahjarlbhdbanistham. 

I adore Sriguru Govinda and Radhika’s pleasant pleasures while 
remembering Leela, singing Krishnaam, strange luxury, forbidding de¬ 
votion, Srigurudev. 

Praddse srigaurakrsnalilddi smarane. 

Bhababista liana yini nama sahklrttane. 
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Manjansbarupe du ’i rasa asbadana. 
Karena ye guru bandi tamhara carana. 


(Late-Evening Leela of Sri Gaurachandra) 







WqZ: 


Yah srTbasagrhe pradosasamaye hyadbaitacandradibhih 
sarbbairbhaktaganaih samarit harikathdpTyusdsbadayan. 

Premdnandasamdkulasca caladhl sahkTrttane lampatah 
karttum kTrttanamurd’dhamudyaparastarii gauramadhyeniahyam. 

I think of Srigausundar, who is passionate and playful, energetic 
in high praise and dancing, energetic, diligent and enthusiastic about tast¬ 
ing Harikatha with devotees like Sri Advaita Chandra at Srivasa’s house 
during the time of evening. 


d«lldlH M ohldfnf^dllluiRfJdlrl ^ 

Samutkanthdsanndkulitahanbdrttd bata yathd 
bhisrtydsau radha harimapi nikuhje gatabatl. 

Tathatmanam matbd katinihitapanirbisati ca 
skhalan gacchan gauro natati dhrtakampdsrupulakah. 

Oh mind In the evening, as Radha got upset after receiving Krish¬ 
na’s signal message and joined with Krishna, he acted with a loud heart, 
he thought radha, kept his hands at his waist, walked on the sloping feet 
in Srivasa’s courtyard, danced, danced with trembling and tears. Pay 
homage to that Srigausundar. 

Yathd samutkantha bhare, krsnabartta anusare, 

radha kuhje kare abhisara. 
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Madhuripu sahgopane, raye mile kunjabane, 

se 7 mate srigaurasundara.. 

Kampasrupulakabhare, skhalatpade katikare, 

abhisare snbdsa ahgane. 

BansTbata saharane, anandita rasagane, 

e’i lila smara sadhu mane.. 
or 


Praddsete abhisara, yogya besabhusacara, 

sahketika kunjete gamane. 

Kuhjasajja sakhisane, krsnapatha ninksane, 

radha raje utkanthita mane.. 

Nidra tyaji sahgopane, krsna yaya kunjabane, 

anande milaye radha sane. 

E 7 saba Ilia smari, radhabhabe gaurahari, 

abhisare snbdsa ahgane.. 


(Late-Evening Leela of Radha Krishna) 
■^TT 

cf wrfrrii 


rddhdng sdlTgandntam asita-sita-nisa-yogya-vesang pradose 
dutya vrindopadesad abhisrita-yamund-tira-kalpdga-kuhjam 
krishnang gopaih sahhdydng vihita-guni-kaldlokanang snig- 

dha-mdtrd 

yatnad aniya sansdyitam atha nibhritang prapta-kuhjang smardmi. 

I remember Sri Radha at dusk, Her dear sakhls dressing Her in 
white gannents or dark, in accordance with the lunar fortnight. Accom¬ 
panied by Her messengers, She leaves for Her abhisara with Sri Krsna 
in a Vrndavana kunja, as per Vmda devT’s indication. I also remember 
Sri Krsna at that time, sitting in the assembly of gopas being entertained 
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by their cleverness in various games. His doting mother takes Him from 
there to His bedchamber, and from there, He proceeds to the solitary 
kunja to meet Srlmatl Radhika. 

radha vrinda upadese, yamunopakuladese, 

sangketika kunje abhisare 

sitasita-nisa-yogya, dhari’vesa krishna-bhogya, 

sakhi-sange sananda antare 

gopa-sabha-majhe hari, nana-guna-kala heri 

matri-yatne karila sayana 

radha-sanga sangariya, nibhrite bahira haiya, 

prapta-kuhja kariye smarana. 

********* 

icrTln (MidnightLeela) 

(Mid night Leela of Sri Gurudeva) 
iffcFT $W|W HcWvfldl: I 

(Gaurasya krsnasya ca naktatilah smaran sugayan rasikairmandjhah. 
SbabhTstasebah manasacarantam bande gurum mahjarlbhabanistham.) 
He, who sings with the humorous devotees of Sriguru Govinda’s 
Nakatila and remembers to remember, the devoted serviceman, well-es¬ 
tablished in Manjari Bhava, Srigurudev, I worship. 

Nisithe srigaurakrsna liladi smarane. 

Bhababista hana yini nama sahkirttane.. 

Manjansbarupe du 7 rasa asbadana. 

Karena ye guru bandi tamhara carana. 

HcHvfldl 

(Mid Night Leela of Sri Gauranga) 
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L^ThR: WTTc# wftid W 

Snbdsddibhirdbrtd nijaganaih sard’dham prabhubhyam 
nata nnuccaistalamrdangabadanaparairgayadbhirullasayan. 
Sriman srTlagadddharena sahitam naktarii bibhdtyadbhutam 
sbarit gaurah sayanalaye sbapiti yastam gauramadhyemahyam. 

He, who is in the night, is joined by Sri Sri Nityananda and Sri 
Adwaita Prabhu twine and surrounded by the Councilors like Srivasa in 
the high rhythm, Vrindavan dances fiercely with the singing singers, add¬ 
ing to the joy of the world. One who enjoys luxury with Gadadhar. Then 
he goes to his bedroom and sleeps. I think of that strange Srigausundar in 
my heart. 

'JJcfT hR®[< 1: *1^: WTTETRicf 

yw-IMRhlc) 

ferRh^hJl^d: ftVft *PTII 

Snsnbdsagrhe muddparibrtah bhaktaih sbanamabalim 

gdyadbhirgadasmkanthapulakd gaurd natitbaprabhuh. 

Puspdbdsagate suratnasayane jydtsnayutayam nisi 
bisrdntah sa saclsutah krtaphalahdrd nisebyd mama. 

In the house of Shrivasa in the night, he praised himself by giving 
his name to the devotees.Thrilled with delight, danced with tears in his 
body. After Eating some fruits, Moonlight full night, in the flower gar¬ 
den, sleeping on the gemstone couch, resting, Lord Shrigourchandra is 
my daily service. 

BansTbata sam ’milana, rasanrtya ban ’vatana, 

jalakeli besadi dharana. 

Ban 'yaphalamulasana, kunjarati rasayana, 

puspatalpe domhara say ana.. 

E 7 saba Ilia smari, radhabhabe gaurahari, 

sankTrttana rase birajaya. 

Phala khana puspodvane, nidrayaya harsa mane, 
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smara mana ananda hiyaya.. 

E 7 Ilia smara dr a ga o krsnanama. 

Lila uddJpana pabe gaurakrsnadhama. 

(Mid night Leela of Radha Krishna) 

HHIcHdlPldl'dl 

wpjfl f^mrf jindft^l wifan 

tax utkau labdha-rasau bahu-paricaranair vrindayarddhyamanau 
presthallbhir lasantau vipina-viharanair gdna-rdsddi-ldsyainh 
ndna-lTld-nitantau pranaya-sahacan-vrinda-sangsevyamdnau 
radha-krishnau nisdydng sukusuma-sayane prapta-nidrau s mar ami 

At night Radha and Krsna, who are very anxious to see one anoth¬ 
er, finally meet. Their dear gopTs worship Them by performing many 
services. Radha and Krsna become weary from roaming in the forest, 
singing, dancing in the rasa-ilia and performing other pastimes with these 
most beloved sakhls. Their group of loving maidservants then serve Them 
by fanning Them, offering Them camphor and tambula, massaging Their 
feet and so forth. Then the Divine Couple lie down on a bed of f lowers. 
I remember that Sri Radha-Krsna. 

vrinda-paricarya pana, presthali-ganere land, 

radha-krishna rasadika-Iila 
glta-lasya kaila kata, seva kaila sakhiyata, 

kusuma-sayyaya dunhe suila 

nisa-bhage nidra gela, sabe anandita haila, 

sakhl-gana paranande bhase 

e sukha sayana smari, bhaja mana radha hari, 

sei Ilia pravesera ase. 
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farm TSFUT 

(SrINavadwIpa Vilasa Rahasyam) 

fft ^ ^TFt t^N^HLI 



*P^: 3fcTT hRT hRT fc®Mid TPMKHIh*-^: 11 
DbTpe dbTpe gauramukundo yame yame krsnacaritram. 

Bhaktaih premna gay am pay am dibyati radharagaskandhah. 

Luxurious Golden beauty Gaura & 
Mukund is the embodiment of 
Radhika is 
on the islands 
of Navadwip, 
from time to 
time, with mani¬ 
festation has been 
in love with the 
original nectarine 
essence loving 
followers to 
sing and relish¬ 
ing the charac¬ 
ter of Krishna. 
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(l)Antardwipa: 


SFrlfft ^ TPk I 


AntardbTpe tbdtmanibedandkhye ksetre ca radheba rasddragaurah. 

Nibedya cittahca brnoti krsnarii premdsrukampdtpulakdkuldksah. 

The Field of self- dedication (full surrender) is the Sri Antardwi- 
pa. Here in the love with Radha, Anxious Gaurachandra is devoting him¬ 
self fully to Krishna by self-devotion. His body full of horripilation and 
Anxious in the trembling and eye was full of tears in love. Let You Know 
the fact is the eight-time Lila of Sri Gaurasundara is of nine devotional 
Classifications (Navadha Bhakti). 

Today is the Parikrama of Antardwipa. It is the devotional field 
of full surrender (Atmanivedana). It is the ultimate devotion among all 
nine features of devotion. Famous events of this island are like that, The 
Brahma slaughtered the cow and calves to know the glory of Krishna. 
He then apologized to him for feeling guilty and praising Lord Krishna. 
However, since the sadness of the heart did not go away, he came to this 
island and made a sacrifice of heart to Gaurakrishna. That is why is island 
is called as Antardwipa. This Navadwipa is also famous as Radhavana. 
Radha explores this island in order to serve Krishna being free from care 
of any type anxiety. Here, Radha resides with Krishna eternally. They 
are here in everyday service as the form of Gaura. The manifestation of 
great mercy, the Rasaraja Mahabhaba, Innocent and most forgiving. That 
is why Brahma came here and offered himself at the feet of Krishna, who 
tasted Radha Rasa. This Antardwipa is the manifestation of Mahavana 
and Vrindavana of the Vrajadhama. It has the luxury of Vatsalya Rasa 
(making of devotion as Parent) and Madhura Rasa (making of devotion 
as conjugal love). This field of surrender is first perfection of complete 
dedication (Sharanagati). Self- Devotion or Surrender is one of the de¬ 
votional services among six dedications. In the behavior and practice of 
Lord Krishna, it is known that this self-dedication work must be done 
first in the lotus feet of Gurudeva. He says- 


38 | s5*> rcc Qnwa Jgbnjnn gnhnsya 










Sansara samudra theke ud’dharaha more. 

E’i ami delta samarpildma tomare. 

Rescue me from the ocean of the material world. This is the body 
I surrendered to you. 

The Soul means conscious entity, different from body, mind, in¬ 
telligence etc. Use all those body, mind, intelligence and senses to the 
appointment in adorable service of Lord is called the ultimate surrender. 
Mahaprabhu says, “This is the body I surrendered to you” means that I 
surrendered at your feet to serve with my body. May you please engage 
my body and senses (eye, ear, nose....etc) in adorable service of Lord. 
Surrender is to appoint the body to the service of Krishna. Keeping the 
mind engaged in its thoughts is the surrender of mind. Keeping the intel¬ 
lect engaged in its thinking is the wisdom. To serve the eyes in adorable 
fonn, in the service of listening to katha of the quality of adorable with 
the ear, hands are both in his beloved service, feet serve both his be¬ 
loved Dham and the temples, in the service of smelling adorable limbs 
to the nose, applying the tongue in praise of him, in serving him and 
tasting the Prasadam is the perfect self-surrender. This self-realization 
is the first thing that should be done for all devotees. Because without 
self-realization, affiliation and service does not arise. After self-sacrifice, 
Guru Krishna disowned his natural pride and appointed him to his tran¬ 
scendental service. Because the material senses do not have the right to 
serve the transcendental God. “Aprakrta bastu nahe prakrta gdcara.” - 
transcendental objects are not visible with material objects. The ultimate 
story is that self-sacrifice is like appointing a body and mind into the 
service of God like an offering. But the difference is seen in the self-sac¬ 
rifice for the difference of the devotees. Dasa’s self-esteem is better than 
shanta. Sakhya’s self-esteem is better than that of a Dasa. Self-esteem 
of Batslaya is far better than that. But the Self-esteem of Kanta Bhava is 
the most beautiful and the best. u Sarbanga diya hare krsnera sebana.'" 
- Krishna is consumed with their all organs. Again, among the Sadha- 
rani, Samanjsasya and Samartha Rati, Samanjsasya Rati is better than 
Sadharani Rati and the Self-esteem of Samartha Rati is the best. Because 
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in Samartha Rati there is no thoughts of one’s own happiness. Only the 
thought of adorable Lord’s happiness exists in it. In Sadharani Rati the 
thoughts of one’s own happiness prevail. There are no thoughts of happi¬ 
ness of Sri Krishna. Although its dignity is little because of its loyalty to 
Krishna. In Samanjsasya Rati there is thoughts of happiness of Sri Krish¬ 
na along the thoughts of own happiness that is why this is not lovable. 
Only conjugation of love is in Samartha Rati. Amoung the Samartha Rati 
holders Radharani is the best. Her Self-surrender is unmatched and lov¬ 
ing. In Chaitanya Charitamrita: 

Krsna amara jTbana krsna mora prdnadhana 

krsna mora paranera par an a. 

Hrdaya upari dhard seba kari sukhl karo 

e’i mora sada rahe dhydna. 

Mora sukha sebane krsnera sukha sangame 

ata’eba delta de’o dan a. 

Krishna is My life and soul. Krishna is the treasure of My life. 
Indeed, Krishna is the very life of My life. I therefore keep Him always 
in My heart and try to please Him by rendering service. That is My con¬ 
stant meditation. Srimati Radharani submits to her body for Krishna’s 
happiness. Self-sacrifice for one’s own happiness is devotion to lust, but 
Self-sacrifice for Krishna’s happiness is devotion to love, the pure love, de¬ 
votion of inactivity. My happiness is in the service of Krishna, and Krish¬ 
na’s happiness is in union with Me. For this reason, I give My body in 
charity to the lotus feet of Krishna. 

Srimati Radharani submits to her body for Krishna’s happiness. 
Self-sacrifice for one’s own happiness is devotion to lust, but Self-sacri¬ 
fice for Krishna’s happiness is devotion to love, the pure love, devotion 
of inactivity. 

Conscience: There is no comparison of the self-surrender for the for¬ 
giveness. There is no comparison to happiness of Krishna. Even Brahma, 
Indra offers themselves in forgiveness of sins. Sl-fRlthf? RT cR 

%cfR RWT RTR RbcfcTr “Anujamhi math krsna sar- 
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bam tbarii betsi sarbadrk. Tbameba jagatdm ndtha jagadetat tabarpi- 
tam Brahma. Oh Krishna! Order me to go You all know that. You are 
Jagannath, this world has been entrusted to you. c^lIH6 ^K u l 

TRT: “Isbaram gurumatmanam tbdmaham saranam gatah”- Indra. Oh 
Krishna! I took surrender in you as the God, the Guru and the soul. On 
the other side Baliraja made self-sacrifice and obtained God. But this 
self-sacrificing act is just to fulfill a promise, there is also no thought of 
Krishna’s happiness. The service of adoration in one mind, it is the name 
of devotion if love is accompanied. In this kind of devotion, the work of 
self-submission is beautiful. But the act of self-surrender is not excessive, 
for the sake of forgiveness, for keeping the promise. Only Brajbasi’s are 
more than four types of devotees, the luxury of love and devotion exists. 
But the expression of Radhika’s love in him is immense, utmost. These 
are attractive to everyone, even to Krishna. The Self-surrender of Srimati 
is like that, her love for Krishna is whispering in the air in Vraja. Jotila, 
Kutila and Ayan kept her in the house, counting her down. She is silent 
and lonely. She was sad by Krishna’s condemnation more than she was in 
her own condemnation. There is nothing to remedy. So, she is crying in 
the name of Govinda. Incidentally, in the name of Surya Puja, she came to 
the shore and met Prana Govinda at the bank of Radhakund and she wept 
and wept at his feet. Although she surrendered herself in the first meet. 
Nevertheless, every time she makes a soulful taste by offering herself in 
the lotus feet of her Pranakanta. She is dedicated to Krishna in every way. 
The mind, the intellect is always engaged in the thought of Krishna. She 
makes physical pleasures in kunja and gives Krishna a taste of happiness. 
Her appeal is as follows: 

Bamdhu! Tumi se amara prana. 

Tanu mana adi tomare sampechi 

kula slla jdti mana. 

Akhilera ndtha tumi he kaliya 

yoglra aradhya dhana. 

Gopa gonalim luima ati dlna 
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na jani sddhana bhajana. 

Pirlti rasete dhdli tanu mana 

sampechi tomdra paya. 

Tumi mora pati tumi mora gati 

mama ana ndhi bhaya. 

Kalankim baliyd bale saba loka 

tdhdte ndhiku duhkha. 

Tomdra lagiyd kalankera hdra 

galdya parite sukha. 

SatT bd asatT tomdra bidita 

bhala manda ndhi jani. 

Candxdasa kahe pdpapunyamaya 

tomdra carana dukhani. 

Oh sweet heart! You are my soul. I was entrusted to you with the 
mind, habit and nationality. Master of the world, you are oh Kaliya, the 
adorable treasure of the Yogi. I am from cowherd family, I am very hum¬ 
ble, do not know accomplishment and adoration. In love, I surrender 
my mind, body and soul to your feet. You are my husband, you are my 
only way, I do not like anything else without you. Slander, say all people, 
there is no regret. For you, the garland of scandal, happiness in the neck. 
Whether you know it, chaste or unchaste, I do not know good or bad. 
Chandidas says, full of virtue and demerit, your feet are mine. 

In this way, Shrigaurasundara is enjoying self-sacrificing devotion 
on this island in the mood of Srimati Radharani. He is excellent, ecstatic 
and glad in the mood of Srimati. The mood of Srimati makes him pro¬ 
letariat, apoplectic and crazy. So, he left his name, place, color and he 
captured the feelings and colors of Srimati, he has come to forests of this 
island of Anatardwipa and relishing his desideratum Rasa of Vraja. With 
him essence is touching mate Ramananda Raya and Swarupa Damodara 
etc. This is eternal self-surrender. Because, everything is always felt in a 
new way in the mind of devotee. 

Treatise of the Name: Antardwipa 

The field of self-surrender is known as Antardwipa. Navadwipa is 
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like lotus which have eight petals. Every petal represents an island and in 
the middle seed- vessel of the lotus is as Antardwipa. It is in the center of 
the Navadwipa, that is why known as Antardwipa. Even today, Brahma is 
expressing his heart at the feet of Gaur on this island. “Dwipehosminan- 
tararti Nivedanantardwipamiti”. Above all, the mental distress of Srimati 
Radhika in lotus feet of Krishna and the field of self-surrender is also 
makes this island named Antardwipa. 

Places to visit in the island of Antardwipa. 

Yogapitha: 





‘fkWsI i«KMcl II 

Bande sacljagannatham yasoddnandarupakam. 

Yayoralinde khelati param brahma nardkrtih. 
Gaurajanmasthalam ydgapftham mahabanam smrtam. 

Pahcatattbasbarupena gaurastatra birajate. 

I worship the manifestation of Sri Nanda and Yashoda as a form of 
Sri Jagnnath Mishra and Sachimata, in whose house plays human shaped 
Parabrahma Srigaurhari. This Yogapitha is the birthplace of Rasaraja Ma- 
habhava Bigraha Sri Gaurahari. It is also manifestation of Gokula Maha- 
vana of Varajadhama. Here Srigaurahari stays with his five features (Pan- 
cha Tatwa). 

Srivas Angana: Residence of Srivasa Pandita and the Sangkirtana Rasas- 
thala of Srigauranga. 

Sri Adwaita Bhavana: That place is the school of Adwaita Acharya. At the 
behest of the mother, baby Nemai came to call Vishwaroopa, the elder 
brother of Nemai and fascinated Adwaita with his beauty. 

Sri Gadadhara Angana: It is the birthplace of Sri Gadadhara Parbhu. Res¬ 
idence of Madhava Mishra. 

Sri Chandrashekhara Acharya Bhavana: Here Sri Gaurasundara dances 
in the form of Rukmini and acts of Vrajaleela also. It is also known as 
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Varjapattan. In this place Srila Bhakti Siddhanta Saraswati Thakura es¬ 
tablished Sri Chaitanya Matha (the ore of all Gaudiya matha). In his view 
Sri Chaitanya Matha is the Kunja of Goverdhana. The adorable of this 
place is Shree Gandharvika Giridhari and Radhakunda and Shyamkunda 
is situated nearby 

ft ? i 

^ WIT W-MHMWflr II 

Sricandrusekhardcdryyam bande sarbajayasatlm. 

Yaydrgrhe harirdeblbesena nrtyati sma ha. 

Saktirupam prakasya ca bhaktdn stan ’yamapayayat. 

I worship the Sri Chandrashekhar Acharya and his wife Srimati 
Sarvajaya Devi, in whose house Srigaurahari danced in the form of Ruk- 
mini and explored the full energetic form and breastfeed the devotees. 

^1 TTPMM=blPliMt ^ar Pl*)®Mcl 11 

Srlcaitan ’yamatham bande girindrakunjasanjnitama. 

Yatra gandharbikagiridharau sukharii nisebyate. 

I worship the Sri Chatanya Matha which is the form of Sri Gov¬ 
erdhana Kunja and where Sri Gandharvika Giridhari is being worshiped 
with great happiness. 

Sridhara Angana: This is the residence of Sridhara, who was the funny 
friend of Krishna in Vraja named Kusumasav. He is the famous “Open 
Sale” Sridhara. Sri Gaurahari quarrels every time with him to buy Thor 
(Inside-stem of a plantain tree), Mocha (Plantain flower) etc. 

'flHHc«<*l 4h«IWcfcHM) <£)T?HHdhlU: I 
Jl+liW II 

Jlyat sadd sndharabhaktarajd yasyangane klrtanamattagaurah. 

Nanarta bhaktairapibajjalanca prakasya tadbhaktabasatbamuccaih. 

All the glory to the King of Devotees Sridhara, in whose house ex¬ 
cited Sri Gaurahari dances in name of Krishna Sankirtana. After drinking 
water in his house, he explores the submission by the devotees. 
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Beside that place Sasthitirtha and Myamari is situated, Balarama, 
while he travelling to various tirthas, killed Mayasur here as prayed by the 
Brahmans here. It is the manifestation of Talavana of Vraja, where Dhe- 
nukasura was killed. 

In Mayapur under Antardwipa, Creator of the Universe, Brahma, 
he worshiped Shree Gauranga for a long time in the hope of peace of 
heart. Seeing Gaura, he gave his heart a cry and received his immense 
mercy. 

Ishodvana: 

3SIR PH'Hfehrl: I 

Udyana Isdkhyamandramddhye srlgauracandro nijabhaktimattah. 

Lasatyalam ragagunairnibad’dhah brndabanlyam rasamdtaneti. 

Shree Gaurachandra’s pleasuring trip in Ishodyana on the bank of 
Ganges, with his followers, explores the the nectarine juice of Vrindavana 
Leela by being bound to Radha’s thoughts, feelings and qualities. 




SrTnandanakhyadbTjabhuribhagyah prabhutrayam yasya grhe basanti. 
Rasanti nTldyanarasamuccaih prakasya brnddbanakelikunjam. 

That Nandan Acharya, whose house three Prabhu people play 
hide and seek, expresses the spirit of Vrindavan is very fortunate. 


vHrlrMd" 8[prf 11 


Gangatate yamunabhabakhande nikunjalTlddirasam prakasya. 
Gadddharenaiba lasatyalam sa ksane ksane bltdbabibhinnad/iairyyah. 
The glorious Gaurahari is delighted with the Gadadhar, express¬ 
ing her exquisite nikunjarasa on the banks of the Ganges and his patience 
is being broken momentarily in different moods. 

Vriddhashiva: 

Brd’dhdkhyarudram suradhuni tire bhdntantu goplsbaramiti bidyat. 
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The Vriddhashiva is on the bank of Ganges is the manifestation of 
the Gopiswara, who resides on the bank of Yamuna. 

Madhav Ghaat: This ferry is arranged by famous Madhay and this is his 
place of devotion. 

Mahaprabhu Ghaat: Mahaprabhu used to take bath in this ghaat. He used 
to swim with classmates. In this Ghaat Mahaprabhu defeated the famous 
Dwigbijayi Pandit from Kashmir and made him his devotee. 

Barkana Ghaat and Nagariva Ghaat: The town dwellers used to bathe at 
this ghat. Mahaprabhu used to steal Shivlinga from Brahmins who came 
to bathe in child-friendly stress. He gargles his mouth on them. He sprin¬ 
kled water on their legs, their body. 

^ Cf $H|Reb|U||ip| 

Ghatte ta yatra prabhugauracandrah naibedyabntdahca kumarikanam. 
Jahara tadbai khalu cTraghatto brndabane yamuna tTrabhage. 

At this Ghaat, he used to rob the offerings of young girls during 
his childhood and used to give gifts as their desire. It is the manifestation 
of Vastraharana Ghaat of Vrindavana. 

Pardanga: 

#IKWT Wtfcl TFTT 

<Mirl Wi || 

SrTpdraddnga parasauli nama rasasthalam sailatatasthamistam. 
Gangatate rdjati tatra dhTrasamTrasanjnam sthalamujjbalahca. 

It is the manifestation of Rashasthali parsouli of Vrindavana. 
Dheerasameera Ghaat is situated nearby that. Vrindavana is explores here 
itself. 

Misterv: Yamuna is also flowing here in Navadwipa along 
with Gangadevi to get the nectar of love which is distributed 
by Gaurachandra. In the affirmative, this Navadwip Dham is 
the manifestation of Vrindavana, Ganga is the manifestation of 
Yamuna, Ghaats of Ganges is the manifestation of ghats of Ya¬ 
muna and Shree Gaurahari, who manifested himself with the 
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sentiment and complexion of Shrimati Radharani although he 
is Krishna himself. 

Bharadwaja Tila: This place is the place of penance of famous Bharadwaja 
Muni. It is also famous as Bharuidanga. Bharadwaja Muni got to see the 
golden complexion Gaurahari in this place by his devotion. 

Sri lavadeva Pata: 

Jayadebamaham bande gltagdbindalekhakam 
gaura dsbddaydmdsa yanmudd nllaparbate. 

Whose scripture, Gaurahari used to relish with the utmost joy, the 
writer of the famous Geet Govinda, I offer homage to that Shree Jayadeva. 
Jayadeva worshiped his lord with Padmavati in that place for some days 
and wrote some of the hymns of Geeta Govind in that place. 

Shreepata of Murarigupta: 

v 'flw-sD 

Murariguptaih pranamdmi bhaktya caitan ’yalTlaracitanca yena. 

Yam darsayamasa sa gauracandro baraharamau krpaya sbarupau. 

It is the residence of Shri Murarigupta. Shri Gaurahari explores 
himself as the form of Varaha and Sri Rama in front of Shri Murarigupta. 

Apart from that, there are some historical places also like dem¬ 
olition of residence of great King Ballal Sen, Ballaldighi. Ballaldighi was 
known as Prithukunda in earlier era. 

************ 

(2) Simanta Dwiva _ 

*NU||<W«s|i& £«J||^ebS!TT: JI+IHHJ 

Slmantanamni srabandkhyakhande srnoti krsndnukathah prakdmam. 
SbarupagTtam brsabhanujeba purbanuragadirasadhyagaurah. 
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The Gaurahari listening to the sweet characteristics of SriKrishna 
described by Swarupa Damodara in the field of Listening, the Simanta 
Dwipa in the sentiment of courtship of Vrishavanu Nandini. 

Today is the Parikrama of Simanta Dwipa. It is the field of listen¬ 
ing, one of the features of Nine types of devotion. In this desolate Siman¬ 
ta dwipa, The Gaurahari used to listen the strange sweetness of Krishna 
Katha in the mood of courtship of Srimati Radharani. Sometimes in the 
mood of separation or in confused feelings listened to the maids and lis¬ 
tened to the lovely explorations of Prema of Sri Krishna. 

Treatise of the name of Simanta Dwipa 

This place was accomplished by Sati in the pursuit of devotion; 
hence the name of this place is Simantadvipa. Such is the case, in Satyayu- 
ga, Sati heard the love of her husband Pashupati, love the love of Gaura & 
Krishna and listened to Lila, attracted to Gaura Krishna, abandoned her 
husband, became a monk, and lured with craving Gaur’s visit to a far cor¬ 
ner of Navadvipa. After a long time, golden complexed beautiful Krishna 
appeared to him. Seeing that charm, Parvati wears the dust of Gaur s feet 
on her head to rejoice. Therefore, the place of hearing is the name of this 
place is Simantadwipa. It is decided that listening is the main part of de¬ 
votion. In the Raya Ramananda Sambada, the Lord asked, 

“Srabanera madhye jlbera kona srestha srabana? 

Rddhdkrsna premalTla karna ras ay ana." 

Which is the best hearing of living organism in hearing? The Lila 
and love of Radha Krishna is the best thing to hearing and it is nectarous 
for ear. Gaurahari listened to Ramananda’s lotus face for a lifetime. 

In the life of a Sadhak, the first phase comes is Listening. All other 
features of devotion are introduced from the hearing stage. That is, listen¬ 
ing to the character of the supremely superior, excellent God, the virtue 
and theology of the lucky Jiva emerges the achievement of interest, as a 
result of purification, the object (Proyoyana) is obtained. Mainly, Devo¬ 
tion, devotion and love towards Bhagavan gradually arise as the strong 
harikatha is heard from the face of the sadhu. However, the Brajbilasini 
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found favor with Krishna in the face of Sakhi, in the face of Dutt, in the 
mouth of Shukasari, and in the face of other singers. Srimati after hearing 
Krishna katha from someone’s face and says emphatically 
“Sa’i! Kebd suna’ila syama numu. 

Kanera bhitara diya mar ante pasila go 

akula karila mora prana.” 

(O my dear sakhi, who has made me hear the name ‘Shyama’? Enter¬ 
ing my heart through my ears, this name agitates my soul.) For this, Sri 
Radhika sits in solitude, listening to Krishna’s name with an addiction 
from the face of Sakhi. In fact, listening to the virtues of adorable means 
adhering to the adorable. If you are not lucky, good luck is not there in 
like listening. If Krishna’s character possesses all kinds of excellence does 
not attract him, if the Jiva of the world has taken anything else, then it 
is to know that there is a great lack of good luck. TDEffafWFT 

^ ^TRTrT (Sbalpapunyabatana raj ana bisbasa na ’iba jay ate). The little 
virtuous does not believe in God. If the listener is highly lucky, then his 
hearing is become best. There are so many proofs like Parikshita Mahra- 
ja. Although many Muni sages heard Bhagavat, the only Parikshita Ma- 
haraj was saved and goes to the eternal place of Ford by listening with his 
mind. You can also see that in Bhagavat Mahatmya in the characteris¬ 
tics of Dhundhukaree. Golokgati was received by the other devotees after 
hearing Bhagwat second time with the sincere mind as they watched the 
Dhundhukari gone to the eternal place of God by hearing Bhagavatam. 
By listening, love attains property and the state of the soul in his own 
from in Golaoka becomes. 

Bhajanera madhye srestha nababidha bhakti. 

Krsnaprema krsna dite dhare mahdsakti. 

In Devotion there are nine features. If very much powerful to give 
Krishna and pure Krishna Prema. 

Decision: The more respect he has, the more fortunate he is. His hearing 
is even more beautiful. Only the object of lust is available by listening to 
other scriptures. The thing to know there, too, is that the object of lust is 
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the desire for gain, which is the only thing they desire. But instead of get¬ 
ting lustful due to hearing Bhagavat, getting the lustful object other than 
Krsihna Prema is really nothing but deprivation. There was no success of 
hearing. The success of hearing is limited only to the attainment of Krish¬ 
na Prema. There is no profit to the sadhak if he does not get the object he 
needs. Krishna prema is the only requirement. It can be only achieved by 
hearing the Bhagavat. 

Nityasid’dha krsnaprema sadhya kabhu naya. 

Srabanadi sud’dha citte karaye udaya. 

Pure love for Krishna is eternally established in the hearts of liv¬ 
ing entities. It is not something to be gained from another source. When 
the heart is purified by hearing and chanting, the living entity naturally 
awakens. As Parvati was attracted to the praise of Gaur, she met him and 
fell in love only listening to Shiva about the characteristics of Guarachan- 
dra. Interest in natural issues is a sign of bad luck after listening the lovely 
characteristics of Gaura and doing lovely Navadwipa Parikrama. The re¬ 
sult of the listening of Krishna Katha is mentioned in Bhagavatam 





fSRWT: 

CRT cfcHcil'HGi'Mi'-d %l 

f^TcT TTr% iUHldfd II 

'H'NddvslteMH yddfhfW ^TRIcIII 
(Srnbatam sbakathah krsnah punyasrabanakTrtanah. 
Hrdantahstha hyabhadrani bidhunoti suhrda satam. 
Nastah prayesbabhadresu nityam bhagabatasebaya. 
Bhagabatyumasloke bhaktirbhabati naisthikl. 
Tada rajastamabhaba kamaldbliadayasca ye. 
Ceta etairandbid’dhaih sthitam sattbeprasldati. 


50 | s5*> rcc Qnwa Jgbnjnn gnhnsya 

















Ebarii prasannamanaso bhagabadbhaktiydgatah. 

Bhagabattattbabijhdnam muktasangasya jayate.) 

Sri Krishna, the Personality of Godhead, who is the paramatma 
[Supersoul] in everyone’s heart and the benefactor of the truthful devo¬ 
tee, cleanses desire for material enjoyment from the heart of the devotee 
who relishes His messages, which are in themselves virtuous when prop¬ 
erly heard and chanted. By regularly hearing the Bhagavatam and render¬ 
ing service unto the pure devotee, all that is troublesome to the heart is 
practically destroyed, and loving service unto the glorious Lord, who is 
praised with transcendental songs, is established as an irrevocable fact. At 
the time loving service is established in the heart, the modes of passion 
[rajas] and ignorance [tamas) and lust and desire [kama) disappear from 
the heart. Then the devotee is established in goodness and he becomes 
happy. 


Listening to the Bhagavatam is the fortune as stated by Kapiladeva 
in Bhagavatam. 

d'4l^u||<|^L|< s |4 S i c 4(u| ^I^KclI^fdd^sblH^fdll 

(Satam prasahganmamabiryya sambido bhabanti hrdakarna rasayanakathah. 
Tajjosanaddsbapabargabartmani srad’dhdratTbhaktiranukramasyati.) 

The spiritually powerful message of Godhead can be properly dis¬ 
cussed only in a society of devotees, and it is greatly pleasing to hear in 
that association. If one hears from devotees, the way of transcendental ex¬ 
perience quickly opens to him, and gradually he attains a taste in knowl¬ 
edge that in due course develops into attraction and devotion. 


Lord Vedavyasa also says, “ ^IdRT: ^J^R-lWd5J u llr” 

[Isbard hrdyabarud’dhatetra krtibhih susrusubhistatksanat]- Bhagavan 
was blocked only after hearing Bhagavat s words in the hearts of the lucky 
lucky ones. This is how Navadvipa Parikrama should be performed by 
devotees for love. Gaurasundara is only relishing the nectar of the Love 
in this place. That’s why true intellectuals pray nectar of the love in the 
lotus feet of Gauranga. Desirous of Lust in stead of diserous of love is not 
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pleasing to Gaurasundara. Although he is capable to provide his divine 
Dhaam, his mercy, nevertheless he provides the stainless Krishna Prema, 
not providing other things. It is the character which should be listened of 
Gauranga who gives us such love. If you want to see the luxury of love, 
desire the service to Krishna in the mood of Vraja. Be a servant of Gaura 
and drown in the name of Krishna. In the same way drown in the name 
of Gaura and Shelter the dhaam of Gauranga. 

^ iflwitT: wc Tfemi ^5 i 

-fq^r 11 

(Srnu gaurakathah smara gauradayam. Brnu gaurapadam krnu gauramatim. 

Ata gahgatatam rata gauragunam. Basa gaurabanepiba gaurarasam.) 

Oh, those who want better! You listen the Gaura Katha with great 
respect, remember the mercy of Gaura, take shelter in Gaura dhaama, 
Choose the lotus feet of Guara, buy the mood of Guara, travel in the bank 
of Ganges where Gauranga treavelled, sing the quality of Gaura, drink the 
nectar of love of Gauranga. 

Conscience: In Chaitanya Charitamritrita there are often casual Naimit- 
tikleelas have been described. But in Nityaleela (Eternal service) he is rel¬ 
ishing the mood of Radharani all the time. It is proved by the description 
of Ananta Samhita. Krishna explores himself in twelve different forms 
of relishing the bhakti but in the manifested form of Gaura he explores 
himself on in Madhura Rasa (Conjugal form of love) to relish the moods 
of Radharani. But not in form of mood of enjoyment but in form of mood 
of separation. There is more taste in mood of separation in stead of mood 
of enjoyment. We see that there in nowhere in Chaitanya charitamrita no 
existance of mood of enjoyment of Radharani in form of Gauranga. There 
is only taste of moods of separation. It has been decided from here that 
moods of separation are far better than mood of enjoyment. As said in 
Gitagovinda.... 

xKHxiMd 3ldeb<?)«K «Hhlvfll 

J|u^|f^d^llvfl II 
favWfd 
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(■Candanacarcita nllakalebara pTtabasana ban am all. 

Kelicalanmanikundalamandita gandayugasmitasalu 
Haririha mugdha bamdhunikare. Bilasinlbilasati kelipare.) 

“O playful Radha, look! Dressed in yellow cloth and a garland of 
forest flowers, with sandalwood paste meared upon his dark limbs, Kanea 
feels the utmost elation as he enjoys pastimes with captivated young 
brides in this Vandavana forest. His earrings swing to and fro, the beauty 
of his cheeks is astonishing, and his face displays a wondrous sweetness 
with the honey of his playful laughter.” 

Sometimes in Purva Raga, sometimes in ssensitiveness, some¬ 
times in diversity of love, sometimes in the moods of separation he listens 
to the what Krishna practiced from the mouths of messenger or sakhi 
(companign). In this place Gaurasundara thought out of Krishna in the 
sentiments of Radharani and listens melodious Krishna katha from Ray 
Ramananda. 

Especially Cognizable: Shree Gaurahari relishes other features of de¬ 
votion by Kirtana(singing), Smarana (remembering), and Shravana 
(Listening). Sometimes he relishes by doing acting. But there is also 
the supremacy of Kirtana (Singing) and Darshana (to seeing). 

Sights to visit in Sirnantadwipa: 

Samadhi of Chand Kazi: 

Nickname of Brahman Puskarini is Baman Pukur. Here is the 
tomb of Moulana Sirajuddin ChandKazi. 

¥ T3T®T ^TF?1 ■&&>: I 
fU!IIW|8T <sliddh'dH-^]'=b<d II 
Kansa yd dbapare caslt sa eba kajl sahjhakah. 

Srlgaurastam prasasyatha bhaktimantamaclkardt. 

Who was Kangsa in the Dvapara yuga is now manifested as Chand 
Kazi. Gaurahari with his endless devotees came and ruled him to a dev¬ 
otee. Srimanmahaprabhu came with his endless devotee doing harinama 
sangkirtana just Krishna came to Mathura with his associates. He turns 
the barbarian Kazi into a commendable devotee by punishing him just 
like he did to Kansgha. Mahaprabhu planted a plumeria tree in tomb of 
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Chand Kazi. It is present today also as witness. Residence of Kazi here in 
Baman pukur. It is the manifestation of Mathura. Madhuvana is situated 
beside it. Although tomb of Kazi is seen on Antardwipa Parikrama never¬ 
theless it is under Simantadwipa. 

Shardanga: It is the manifestation of Shavarapalli of Nilachala. Here only 
Jagannatha is present in single. In the name of outrage of Raktavahu, Sri 
Jagannath is relishing his mellows of love single handedly letting gave up 
the company of brother Baladeva nad sister Suvadra. Because with broth¬ 
er and sister there is defection relishing of conjugal form of Love. 

Meghar Chara: Mahaprabhu was going by shouting and singing the holy 
name. If there was advent of cloud in the sky, Gauranga ordered them 
to go elsewhere and the cloud goes elsewhere. That is why this place is 
known as Meghar Chara (wander of clouds). 

Simulia: Simantani Devi and Mahadeva are present here. 

Bamana Pukur: Nickname of Brahman Puskarini is Baman Pukur. It is the 
manifestation of Belvana of Vrindavana. Here Nilamvara Chakraborty re¬ 
sides. This place is known as house of maternal uncle of Mahapravu. 

Sri Nimvaditya happen to see the Chatusana (four sons of Brahma, Sana- 
ka, Sanandan, Sanatana and Sanat Kumara) and become the disciple of 
them. Also he appeared to Gaurahari and advent the service of Lord in 
the mood of maids (Sakhi Bhava) and proclamation of Dvaita Dvaitavada 
took place as desired by Lord Chaitanya. 

*********** 

(3) Shree Godruma Dwina 

SrTgodrume klrtanabhaktikhande rddhanuragairlasate sa gaurah. 

Krsndnugane pulakasrukampa tarangabhdjljayatdm jagatyam. 

In the field of Kirtana (singing) the Srigodruma Dwipa, Srigaura- 
hari, who is exploring himself by singing the name of Krishna’s beauty, 
form and name and which makes him tears in the eyes, vibrations in the 
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body and horripilation in the mind in the mood of Radhika. All glory to 
SriGaurahari. 

Today is the Parikrama of the field of Singing (Kirtana). It is also 
known as Sri Godruma dwipa. The history behind the name Godruma as 
follows: In Dwapara Yuga, King of the demigods Indra begged for mercy 
after making sins to the lotus feet of Krishna, but he didn’t become happy 
from the core of the heart. For peace of his mind and by the advice of god 
of the creation Brahma, Indra came to this place with Surabhi cow and 
worshiped Srigauranga with the Kirtana under a peepul tree. The Golden 
beauty Krishna forgives him to see that. This place is religious austerity 
where Surabhi cow meditated. Peepul tree is known as Dhruma and this 
field is known as Go = cow druma = peepul tree. i.e. Godruma dwipa. The 
penance place of Surabhi is also known as Surabhi Kunja. Sanada Sukha- 
da Kunja is present here, the place of worship of Thakur Bhaktivinoda. 

Gaurasundara sings and dances in the name of Krishna in in¬ 
quietude to seeing in the mood of Radha at noon. Sri Rupa Goswami 
gives the definition of Kirtana, ^ <£1 tRi*p”- 

“Ndmarupacaritddindmuccairbhdsd tu kirtanam.” Chanting the name, 
beauty and characteristics of the adoration loudly is called Kirtana. 
Kirtana is strong accomplishment to have such origination of Love and 
having Krishna prema. ‘TT ^ WFf” “Sa 

sankirtyamanah sighramebabhibhabatyanubhabayati ca bhaktan.” - the 
advent of Srihari happens so quickly by chanting his name only and dev¬ 
otees also felt. Tf <sT^PT” “ Kirtanadeba krsnasya 

muktabandhah par am brajet. ” - by chanting, one quickly wins out from 
earthly ties and get liberation. Mahaparbhu says, 

“Tara madhye sarbasrestha ndma salt kirtana. 
Niraparadhe labile ndma pay a premadhana 

“Of the nine processes of devotional service, the most important 
is to always chant the holy name of the Lord. If one does so, avoiding the 
ten kinds of offenses, one very easily obtains the most valuable love of 
Godhead.” 
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“ Sadhusahga, namaklrtana, bhagabata srabana. 

Mathurabasa, srad’dhaya srunurti sebana. 

E’i p ameer a alpa sahge krsna premodaya 
One should associate with devotees, chant the holy name of the 
Lord, hear Srimad-Bhagavatam, reside at Mathura and worship the Deity 
with faith and veneration. These five limbs of devotional service are the 
best of all. Even a slight performance of these five awakens love for Krish¬ 
na. In the conversation between Ray Ramananda and Mahaprabhu, ma- 
haprabhu asks to Ray ramananda, “ Gana madhye kona gdna jibera nija 
dharmaV ’ Among many songs, which song is to be considered the actu¬ 
al religion of the living entity? Ramananda Raya replied, “ Radhakrsnera 
premakeli se ’i gTtera marma. “ That song describing the loving affairs 
of Sri Radha and Krishn is superior to all other songs!’. 



Shree Pravadhananda Saraswati also says, ‘TNdTff)lHl'M«lvi]c'll*iJ'5>M 

■fife! ifcl I <£Wd 1% dyt>Hl< ; t->K IJ lHj I” “Gayata radhamadhaballlam. 

Kuruta matim rati rahjitasTlam. KTrtanam hi tatkrpakaranam chant¬ 
ing is the cause of mercy. 


*$RdUHI HIH J I U HI 



II 




Harekrsnatyuccaih sphuritarasana namaganana 
krtagranthTsrenlsubhagakatisiitrdjbalakarah. 
Bisalaksoh dlrghargalayugalakheldhcitabhujah 
sa caitan ’yah kith me punarapi drsoryasyatipadam. 


Sri Chaitanya Mahaprabhu chants the Hare Krishna mantra in a 
loud voice. The Holy Name dances on his tongue as he counts his number 
of recitations with His effulgent hands. His eyes are large, and His long 
arms, which bend as He performs his pastimes, reach down to His knees. 
When will he again become visible before me? (Stava-mala verse 5 - Sri 
Rupa Goswami) 

In courtship (Purva Raga).... 
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3T% ^cf T ^fPl<|:<swRsM ^ft ^R ^T*TO 
f^f^UAloi f^nft 4)«Hfa<{ ^T ^T fs|^ ^T Tjf^r: 11 
prema-ccheda-rujo ’vagacchati harir nayang na ca prema va 

sthanasthanam avaiti napi madano janati no durbalang 
anyo veda na cdnya-dukham akhilang no jTvanang vasravang 
dvi-triay eva dindni yauvanamidang ha ha vidhe kd gatihi. 

Sri Hari does not understand the pain of separation in prema. In¬ 
fact, prema does not know anything about who is deserving of it and who 
is not. Kamadeva also torments us, knowing us to be weak. It is impossi¬ 
ble for anyone to understand another’s misery. Life is so f leeting - it has 
no certainty - and youth remains only two or three days. Alas, alas! What 
kind of arrangement of Vidhata (the Creator) is this? 

Upajila premankura bhdngila ye duhkhapura 

tale krsna ndhi puna. 

Bahire ndgararaja bhitare sathera kaja 

paranan badhe sdbadhdna. 

[Srimati Radharani spoke thus, in distress due to separation from 
Kanta.] “Oh, what shall I say of My distress? After I met Krishna My lov¬ 
ing propensities sprouted, but upon separating from Him, I sustained a 
great shock, which is now continuing like the sufferings of a disease. The 
only physician for this disease is Krishna Himself, but He is not taking 
care of this sprouting plant of devotional service. What can I say about the 
behavior of Krishna? Outwardly He is a very attractive young lover, but at 
heart He is a great cheat, very expert in killing others’ wives!’ 

Sakhl he! Na bujhiye bidhira bidhdna. 

Sukha lagi ka ’inu pnti ha ’ila biparTta gati 

ebeydya na rahe par ana. 

[Srimati Radharani continued lamenting about the consequences 
of loving Krishna.] “My dear friend, I do not understand the regulative 
principles given by the Creator. I loved Krishna for happiness, but the 
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result was just the opposite. I am now in an ocean of distress. It must be 
that now I am going to die, for My vital force no longer remains. This is 
My state of mind. 

Kutila prema ageyana nahi jane sthdndsthdna 

bhdlamanda nare bicarite. 

Krura sathera guna dore hate gale bdndhi more 

rdkhiydche nari ukasite. 

By nature, loving affairs are very crooked. They are not entered 
with enough knowledge, nor do they consider whether a place is suitable 
or not, nor do they look forward to the results. By the ropes of His good 
qualities, Krishna, who is so unkind, has bound My neck and hands, and 
I am unable to get relief. 

Ye madana tanu hlna paradrohe parabma 

pamca bana sandhe anuksana. 

Abalara sanre bindhi ka ’ila jbarajbare 

duhkha deya na laya jTbana. 

In My loving affairs, there is a person named Madana. His quali¬ 
ties are thus: Personally, He possesses no gross body, yet He is very expert 
in giving pains to others. He has five arrows, and fixing them on His bow, 
He shoots them into the bodies of innocent women. Thus, these women 
become invalids. It would be better if He took My life without hesitation, 
but He does not do so. He simply gives Me pain. 

An ’yera ye duhkha mane an ’ye tahd nahi jane 

satya e’i sastrera bacana. 

An ’ya jana kaha likhi na janaye pranasakhl 

yate kahe dhairya dharibara. 

In the scriptures it is said that one person can never know the 
unhappiness in the mind of another. Therefore, what can I say of My dear 
friends, Lalita and the others? Nor can they understand the unhappiness 
within Me. They simply try to console Me repeatedly, saying, ‘Dear friend, 
be patient.’ 

Krsna krpa parabara kabhu karibena anglkara 

sakhl tor a e byartha bacana. 
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Jlbera jibana cahcala yena padmapatrajala 

tatadina jibe kona jana. 

I say, ‘My dear friends, you are asking Me to be patient, saying 
that Krishna is an ocean of mercy and that sometime in the future He will 
accept Me. However, I must say that this will not console Me. A living 
entity’s life is very flickering. It is like water on the leaf of a lotus flower. 
Who will live long enough to expect Krishna’s mercy? 

Sata batsara paryanta jlbera jibana anta 

e’i bakya kaha nd bicari. 

Narlra yanbana dhana yare krsna kare mana 

seyaubana dina du’i cari. 

A human being does not live more than a hundred years. You 
should also consider that the youthfulness of a woman, which is the only 
attraction for Krishna, remains for only a few days. 

Agni yaiche nijadhama dekha ’iya abhirama 

patanglre akarslya mare. 

Krsna a’iche nija guna dekha’iya hare mana 

pache duhkha samudrete dare. 

If you say that Krishna is an ocean of transcendental qualities and 
therefore must be merciful someday, I can only say that He is like fire, 
which attracts flies by its dazzling brightness and kills them. Such are the 
qualities of Krishna. By showing us His transcendental qualities, He at¬ 
tracts our minds, and then later, by separating from us, He drowns us in 
an ocean of unhappiness. 

Vanshiganamritadhama also may be describable here. 




Tacchaisabam tribubanddbhutamityabehi 
maccapalyahca taba mdmama byddhigamyam. 

Tat kim karomi biralam murallbilasi 
mugdham mukhdmbujamudlksitumlksandbhydm. 

Oh Krishna! oh flute-player! the sweetness of Your early age is 
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wonderful within these three worlds. You know My unsteadiness, and I 
know Yours. No one else knows about this. I want to see Your beautiful 
attractive face somewhere in a solitary place, but how can this be accom¬ 
plished? 

Tomara madhurl bala tate mora cdpala 

e’i du 7 tumi ami jani. 

Kamha karo kamha yaha kamha gele toma pa o 

taha mare kahata apani. 

My dear Krishna, only You and I know the strength of Your beau¬ 
tiful features and, because of them, My unsteadiness. Now, this is My po¬ 
sition; I do not know what to do or where to go. Where can I find You? I 
am asking You to give directions. 

Namagane sadaruchi: (Affection in Chanting) 

HI Wit 11 

Rddanabindumandarasyandidrgindibaradya gobinda. 

TabamadhurasbarakanthTgayati ndmdballrii bala. 

Oh Govinda! this youthful girl named Radhika is today constant¬ 
ly pouring forth tears like nectar falling from flowers. She is also singing 
Your holy name in a sweet voice. 

Kirtane Asakti (Attraction to chanting) 

Madhuram madhuram bapurasya bibhd 
madhuram madhuram badanam madhuram. 

Mrdugandhimrdusmitametadaho 
madhuram madhuram madhuram madhuram. 

Oh my lord! the transcendental body of Krishna is very sweet, and 
His face is even sweeter than His body. The soft smile on His face, which 
is like the fragrance of honey, is sweeter still. 

Sandtana! Krsna mddhuryya amrtera sindhu. 

Mora mana sannipdti saba pite kare matt 
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Duddaiba baidya na deya eka bindu. 

My dear Sanatana, the sweetness of Krishna’s personality is just 
like an ocean of ambrosia. Although My mind is now afflicted by convul¬ 
sive diseases and I wish to drink that entire ocean, the repressive physi¬ 
cian does not allow Me to drink even one drop. 

Krsnahga laban ’yapura madhura ha ’ite sumadhura. 

Tate se’i mukha sudhakara. 

Madhura haite sumadhura taha haite samadhura 

tar ay el smita jyotsnabhara. 

Krishna’s body is a city of attractive features, and it is sweeter than 
sweet. His face, which is like the moon, is sweeter still, and the gentle 
smile on that moonlike face is like rays of moonshine. 

Madhura haite sumadhura taha haite samadhura 

taha haite atisumadhura. 

Apanara eka kane byape saba tribhubane 

dasadika byape yarn pur a. 

The beauty of Krishna’s smile is the sweetest feature of all. His smile 
is like a full moon that spreads its rays throughout the three worlds-Golo- 
ka Vrndavana, the spiritual sky of the Vaikunthas, and Devi-dhama, the 
material world. Thus, Krishna’s shining beauty spreads in all ten direc¬ 
tions. 

Citram tadetaccaranarabindam citram tadetannayanarabindam. 

Citram tadetadbabanarabindam citram tadetadbapurasya citram. 

% i 

% TT 8 ! % <H U I % 

He deba he dayita he bhubanaikabandhd 
he krsna he capala he karunaikasindho. 

He natha he ramana he n ay an dbh irdm a 
ha ha kada nu bhabitdsipadarii drsorme. 

O Tord ! O dearest one ! O only friend of the three worlds ! O 
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Krishna ! O restless one ! O only ocean of compassion! O Deva! O lover 
(ramana ) ! O You who delight the eyes ! Oh ! When will You again be 
visible to My eyes? When will I receive Your darsana ? 



Ayi dlnadayddrandtha he mathurdndtha kadabalakasye. 

Hrdayam tadalokakataraiii dayita bhrdmyati kiiii karoml 

O You whose heart is most merciful to the wretched! O Master! O 
Lord of Mathura! When will I see You again? O beloved Lord of My life, 
because I cannot see You, My heart has become agitated. What shall I do 
now? 

He dmadayardranatha he krsna mathurdndtha 

kabe punah paba darasana. 

Na dekhi se camda mukha byathita hrdaye duhkha 

he dayita ki kari ekhana. 

feHHtlfui # d<dHl<=MH'dl u l I 

Amun yadhan ’yani dindntardni hare tadaldkanamantarena. 

Andthabandhd karunaikasindhd ha hanta hanta katham nay ami. 

Alas, alas! O Hari! O friend of the helpless! O You who are the 
only ocean of mercy! How can I pass these unfortunate days without see¬ 
ing You? 

Tomara darsana bine adhan ’ya e nisidine 

e ’i kala na yaya katana. 

Tumi anathera bandhu apara karundsindhu 

krpa kari deha darasana. 

Conscience: The Subject of the Chanting is the holy name, holy beauty, 
holy characteristics etc. The more one is pure in mind, the more pure and 
fulfilling is his Chanting. Worship for the sake of desire is not for the sake 
of worship. But the Chanting done for the love of Aradhya is just and the 
cause of Aradhya’s happiness. Even if the desire is empty, if it is not for the 
love of Krishna, then his kirtan is not for the happiness of the worshiper. 
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Krishna’s servant Jeeva, for them, no desire other than Krishna’s affection, 
corrupts their character and does not convey the spirit of a pure devotee. 
The person who desires something else lacks real relationship knowledge 
and his natural selfishness is expressed by it. The person who wants some¬ 
thing else is considered dishonest. 

An ’ya kamiyadi kare krsnera bhajana. 

Na magile’o krsna tare delta sbacarana. 

Krsna kahe ami bijha e’i murkhe bisaya kena diba? 

Sbacaranamrta diya bisaya bhuWiba. 

If those who desire material enjoyment or merging into the ex¬ 
istence of the Absolute Truth engage in the Lord’s transcendental loving 
service, they will immediately attain shelter at Krishna’s lotus feet, al¬ 
though they did not ask for it. Krishna is therefore very merciful. Krishna 
says, ‘If one engages in My transcendental loving service but at the same 
time wants the opulence of material enjoyment, he is very, very foolish. 
Indeed, he is just like a person who gives up ambrosia to drink poison. 
‘Since I am very intelligent, why should give this fool material prosperity? 
Instead I shall induce him to take the nectar of the shelter of My lotus feet 
and make him forget illusory material enjoyment.’ 

From these stanza’s statement proves that the one who desires 
something else is a fool and Krishna is generous to them without any rea¬ 
son. For example, if a woman does not serve her husband and serves an¬ 
other man, then she is considered dishonest, unchaste. Even if she serves 
her husband and serves other men, she is considered dishonest and un¬ 
chaste. Again, the one who hates her husband is also called dishonest. The 
real husband has nothing to ask for. Those who do not serve the adored 
Krishna are non-devotees. Those who are haters are demons. And those 
who serve other gods along with Krishna’s service are called unchaste. 
When someone engages in Lord Krishna’s devotional service for the satis¬ 
faction of the senses and instead acquires a taste to serve Krishna, he gives 
up his material desires and willingly offers himself as an eternal servant 
of Krishna. Just as pure water is wicked in the guilt of a vessel, the name, 
quality, character of the adorable is pure but it is evil in the guilt of the 
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devotee’s mind. His kirtan can never be pure whose mind is full of faults. 
Subject of the Kirtana is Krishna and necessity is Krishnaprema. Apart 
from these, everything else does not prove Krishna’s slavery. In a word, 
the kirtan of the heretics is not considered as pure devotion. From ideolo¬ 
gy, dishonesty, thirst, guilt and weakness of heart are gradually made. The 
second intrusion from doctrine, in essence, is due to a lack of devotion to 
the adorable, thus entering the guilt of crime. 

Other Visiting Places in Godrumadwipa. 

Amghata: At the end of the chanting here, Gauranga celebrated with 
mango. The day you plant a mango tree with your own hands, feed the 
mango of that tree to the devotees. 

SuvarnaVihar: In Satyayuga Subarna Sen ruled here. Although the king 
was pious, he was addicted to the material property and was non-Vaish- 
nava. He did not know the identity of Navadwipa Dhama. On the advice 
of Narad Muni, he converted to Vaishnavism and meditated on Gaur. In 
a state of ecstasy, he saw the Gaursundar with his associates in his yard. 
The king desirous of serving the lotus feet of Gaura and incarnated as 
Bushimanta Khan. The issue here is that although meditation is the main 
pursuit of meditation in the Satya yuga, the glorious Krishna, Krishnam’s 
name is also chanted. That is why is field is known as field of Kirtana. 
Nirsingha Palli (Devapalli): At Devapalli on the edge of the island, Lord 
Narsinghdev is being worshiped by Prahlad. There are some bhajan Tila 
of demigods in different places around here. 

Harihara Skhetra: This field is the manifestation of Varanashi. Vishwa- 
natha is relishing the nectar of Gaura Naam here. History of the form of 
Harihara: 

ycfcGil f$l«THddHl' f®l«1l<t: I 

i^cFT fawjJiufi I 

rRT cf?l#«TT ^T: 11 

Ekada sibabhaktanam bibadah samahanabhut. 
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Samaiii kesababhaktaisca paraspara jigTsaya. 

Tatastu bhagaban rudrah sbabhaktananca pasyatam. 

Aikyam bisnuganaih kubbanan dadhre ruparit mahddbhutam. 

Tada hariharakhyanca debar d’dhabhy am dadbar a sab. 

At one time a dispute arose between Vishnu devotees and Shiva 
devotees about who is the best. Then Lord Rudra appeared before all the 
devotees in the form of a strange Harihar (Mix form of Hari (Vishnu) and 
Hara (Shiva)). 

Chanting Conscience: Though Krishna sankirtana with all kinds of dev¬ 
otees on the outer side of Srigausundar, but being busy with Raya Ra- 
manand, Swarupa Damodara, in the mood of campaign of Radha, en¬ 
joying sweet mellows of feelings of Radha, in the mood of Radha in the 
inner side. For example, while there are all kinds of devotees in front of 
the chariot, he is accompanied by his companions Ramananda Roy and 
Swaroop Damodara during the chanting in a mood of Radha. 

It is not possible to relish the conjugal love in front of Parents, 
Companions or servants. That kind of companionship is also needed for 
the taste of nectar of that type of devotion. That is why Nityananda did 
not stay with the Lord during his stay in Gambhira. Because the conduct 
of the Lord reveals that without a homogeneous devotee, he would not 
have expressed his attitude. And often he did not address himself to het¬ 
erogeneous devotees, he used to restrain himself. For example, Radha was 
engrossed in Krishna’s thoughts but never expressed herself in front of 
strangers. It is the convention of relishing the nectar of the mellows. Rel¬ 
ishing the nectar of the mellows is pure and it is free from pseudo glimpse 
of feelings. Inward without expression. Developed rhythm without think¬ 
ing with the outside. 

(4) Shree Madhya Dwipa 





Dbipe tu madhye smaranakhyakhande radharasasbadanaphullacittah. 
Smaratyabhiksmam ratibhusitangah krsnaikalTlacaritam sa gaurah. 
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In the field of Rememberance, Gaurasundara is remembering 
again and again of the character of Krishna’s sweet in the variegated sen¬ 
timent and relishing sentiments of Radha in the cheerful mind. 

Today is the Parikrama of Madhya Dwipa. It is field of Remem¬ 
brance. Sri Gaurasundara sitting lonely in the island remembering the 
characteristics of beloved in the mood of Radharani. The followers have 
piety much adoration to remembrance. The characteristics of Raga is 
from mind, so it is held by the meditation or remembrance. In Raya Ra- 
mananda Sambad Sri Caitanya Mahaprabhu asked, “What should all liv¬ 
ing entities constantly remember?” Ramananda Raya replied, “The chief 
object of remembrance is always the holy name of the Lord, His qualities 
and pastimes.” Remembering is to connect the mind in worship. The sub¬ 
ject of the remembrance is dearness. The conditions where some lack of 
dearness, there is not possible to remembrance. Krishna is the manifesta¬ 
tion of love to Radha. Her remembrance, meditation is always beautiful. 
In the separation of the beloved the remembrance is always held in the 
mind. That is why Upanishads says, “3TRRRfRR “ Atmanamiba 

priyamupasita” Worship the soul with dearness. Sri Gaurasundara re¬ 
members Sri Krishna continuously in the sentiments of Sri Radha. Her 
procedure of remembrance as follows: In Gita Govinda, “R% sRins 1®T— 
RciRidw' trHtfrl RRtRR “ rase harim iha vihita-vildsaa smarati 

mano mama kata-parihasam ” “Sakhi, how amazing it is that in this fes¬ 
tival of rasa, Sri Krishna has abandoned me and now, with cheerful curi¬ 
osity, he is relishing love in the company of other amorous young women. 
Even so, I continue to remember him within the core of my heart. He fills 
the flute in his lotus hands with a transformation of the nectar of his lips 
by blowing and producing a sweet expressive melody. Wishful glances 
from the corners of his eyes make his jeweled head dress quiver and his 
earrings dangle near his cheeks. I repeatedly remember his attractive dark 
complexion, his laughter and his humorous behavior.” The mind that is 
devoted to worship deserves remembrance and Worthy of devotion. Rad¬ 
ha used to remember Krishna’s Pasturing of cows leela, sometimes her 


66 | s5*> rcc Qnwa Jgbnjnn .^nbnsjjn 








feRrRWH. 


leela with Krishna, sometimes leela with others. At that time, she was di¬ 
vided herself in many ways. In particular, he would become overwhelmed 
by the memory of Kunjalila. Gaurahari used to relish it in that sentiments. 

Treatise of the name Madhya Dwipa 

and 

Place of worships of Seven saues 

DbTpesminmadhydhnarkasbarupena 
gauraharerdbirbhdbatbanmadhyadblpamiti bhdbah 
Fact: Once upon a time in Satya Yuga, Hearing the strange character and 
quality of Gaurahari from Brahma, seven sages’ line Maricha, Vasistha 
etc. came to Navadwipa and started worshiping and meditating about 
Sri Gauranga. Satisfied with their worship, Gaurahari appeared in a radi¬ 
ant form at noon and bestowed grace on them. That is why this island is 
known as Madhya Dwipa and the place of worship of seven sages is also 
situated there. 

At one end of the island there is a field called Brahmanpuskar. 
Pushkar Tirtha for a Pushkar devotee Brahmin appeared in his well. The 
Brahmin drinks the water of that well and takes absolute satisfaction by 
bathing. There are high hats in the form of Kurukshetra. The demigods 
used to sit there and talk about the qualities of Gauranga loudly. 

Naimisharanya Tirtha exists on the banks of Gomti Ganga near 
Harihar field. In this place Suta Goswami recites the Gaurabhagavatam in 
the meeting of sages. What is necessity of reciting Gaura Bhagavata? If the 
mind is not dissolved by the quality of Gaur, then the joviality of Nityalila 
is not possible. The heart is not purified if one does not remember Gaur’s 
leela. The mission of Gaurahari begins with the chanting of the name only 
when Bhagavata ends with the chanting of the name Krishna. Gaurahari 
is the adored deity of Sankirtan. 

cj-)UJ|<s|uf 

Krsnabarnam tbisakrsnam sdngdpdngdstrapdrsadam. 
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Yajhaih sanklrtana prayaih yajanti hi sumedhasah. 

“In the age of Kali, intelligent persons perform congregational 
chanting to worship the incarnation of Godhead who constantly sings the 
name of Krishna. Although his complexion is not blackish, He is Krishna 
himself. He is accompanied by his associates, servants, weapons and con¬ 
fidential companions.” 

Sages like Shaunka take refuge in Gauradhama and Naam to get 
love of Gauranga easily by daillance. Gaurahari has taken shelter in him 
saying that chanting the name is the only infallible reason for receiving 
love. 

Conscience: Gaura’s Dham is the abode of all Dhamas. Sacred places like 
Puskara’s are secretly resides here in Navadwipa. Even today, Gaurahari 
is like desire tree. Even if the fans of other incarnations taste their own 
ideas, it is not enough. Because, our only need is to receive Krishna’s love. 
Embarrassment at receiving something inferior than receiving love. Here 
Gaursundara himself is tasting the nectar of love of aspiring Radha in the 
sentiments of Radha. Because Krishna himself has descended in the form 
of Gaur, fascinated by the way Srimati Radhika loves him best among all 
the devotees. 


(5) Kola Dwina 


H=bU!lc) 


DbTpe tu hole padasebanakhye radhanuragadhyaharih sa gaurah. 

Prakasate krsnapadabjasebarasam sbabhaktesu yathdbhinetd. 

In the field of serving the lotus feet, Kola dwipa, Gaurasunda is 
relishing the serving of lotus feet of Krishna to his own devotees like an 
actor in the sentiments of Radhika. 

Today is the Parikrama of Koladwipa. It is the field of Pada-sevana 
- serving the lotus feet. Laxmi achieves the Lord by serving the lotus feet 
only. Sri Gaurasundara here relishing the serving of the lotus feet in the 
mood of Radha. 


Treatise of the name Kola Dwipa 
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Kola means Boar. In Satya Yuga, a brahmin named Vasudeva wor¬ 
shiped the Lord Boar. When he was anxious to see his powerful vision 
after liberation, he saw Varahadeva as a form of mountain. Seeing the 
adoration, the brahmin filled his mind. As the Lord gave him the vision as 
a Boar form, this island is named after Koladwipa. Lord explores himself 
here as a form of Mountain, so, this place is also known as Kulia Pahar. 
Here is the manifestation of Giriraja in the form of Mountain. Beside this 
place, manifestation of Bahulavana of Vrindavana is situated. The Ganga 
of this place is the manifestation of Manasi Ganga. Because Navadwipa 
is the identical to the Vrindavana and it is the combination of all sacred 
places. 

Pada-sevana Leela: One day, while traveling in the forest with Radha’s 
friends, Srigobinda saw a lake and smiled. When Sakhis’ asked him why 
he was laughing, he said, “I sleep in an eternal bed in the ocean of milk.” 
At that time Lakshi greeted my feet. The companions said, “Show us that 
leela.” Krishna said, “If your friend greets my feet, then I can show that 
Narayan Leela.” Radha said, “I am not Narayan’s nurse, so I cannot serve 
Narayan”. The companions said, “Radhe! If you do not agree, we will not 
see Narayan.” Inevitably, Radha agreed for the love of her friends. Krishna 
remembered. Anantadeva appeared in that lake. Krishna took the form 
of a Quadra hands (four handed) in his body decoration and sleeps in 
the Lake. At the request of her friends, Radha got up and started saluting 
Krishna’s feet like Lakshmi. The companions were overjoyed to see that 
form. Leela, Gaurasundara used to taste this salutation of Radha again 
and again. Ever or in Nikunja, Gaurasundara used to enjoy the foots sal¬ 
utation of the weary Krishna. Because relishing the mood of Radha is 
his only intention. Sometimes Gaurasundara used to enjoy this leela by 
acting with his associates. 

Conscience: All kinds of devotees want to greet the feet of the adorable. 
We know this from Bhagavatam. For example, Krishna used to play var¬ 
ious sports on the shores of Govardhana mountain in Gocharan Leela. 
When he was tired of playing and resting in the shade of a tree or in the 
hollow of a mountain, some of his friends would greet him with serving 
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the lotus feet, some would blow air with leaves, some would sing. Even 
the servants saluted his feet. Even compassionate Mother Yashoda used 
to serving the lotus feet of Krishna when Krishna west to sleep in the 
evening. In Nukunja, the Sakhi and Manjari’s are used serve the lotus feet 
of tired Krishna, after Rasa, or travelling in the forest or in the sleeping 
time. Often, Sri Gaurasundara used to relish the serving of the lotus feet 
of Krishna by anxious Radha, in the mood of Radha. Elis main intend 
is to taste Radha’s sentiments in every way. This is the sign of love. Lack 
of affection is seen to be lack of service. It is the taste of the beloved that 
makes the worshiper unique. 

(6) Writu Dwipa _ 

£l<Wnnstl 

dnVifajR ii 

DbTperccanakhye rtunamakhande radharasadhyaprabhugauracandrah. 

SrTkrsnasuryydrccanabhaktibhabam tanotyabhiksmam nijabandhusangl. 
In the field of Archana-worship, in the sentiments of Radhika, Sri 
Gaurachandra is exploring himself in worshiping the Sun of Krishna with 
his associates like Swarupa Damodara etc. 

Today is the Parikrama of Writu dwipa. 

Treatise of the name Writu Dwipa 
The place where the six seasons are fully adorned is known as Ri- 
tudwip. It is the field of Archana-worship Radha Kund and Shyam Kund 
exist here. Not far from here is Suryakund, where Radha used to meet 
Pran Govinda in the name of sun worship. In the field of Archana-wor¬ 
ship, in the sentiments of Radhika, Sri Gaurachandra is relishing the wor¬ 
shiping the Sun of Krishna. 

Circumstance: On the advice of the Paurnamasi, Radha came to Rad- 
hakunda for sun worship with her friends and she used to go to Suryakun- 
da for sun worship by wandering in the forest with Krishna, playing colors, 
playing Jhulan, playing in the forest, drinking honey, playing Kunjbilas, 
playing in water, chanting in Kunja, sleeping, flute theft and playing dice. 
Kundalata brought a Brahmin named Janasharma and made him worship 
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the sun. In fact, that Janasharma is Krishna in disguise. There were a lot 
of jokes. At the end of the puja, in Jatila’s prayer, Bipra Krishna would 
judge the line of Radhika’s hand and say that Rahika is very fortunate, 
many dangers of Ayan have been destroyed by her influence. On hearing 
this, Jatila untied the ring from his hand and saluted, and said, ‘When you 
come here, you will make my daughter-in-law worship the sun.’ 
Cognizable: Although Radhika used to come from home to the forest to 
meet Krishna in the guise of worshiping the sun, her worship is not like 
worldly sun worship. Because Surya also bows to Radhika. There Krish¬ 
na is being worshiped by Radhika as the sun and Krishna worshiped 
in the form of Vipra. Suryandev is here four handed as Suryanarayana. 
Gaurakrishna used to relish all those leelas with intimate devotees. Since 
the worship of Radhika is the cause of Krishna’s joy and attractive to the 
mind. Radha’s sun worship or Krishna’s image worship in the hope of get¬ 
ting Kanta’s company, fascinates Krishna. As in Lalita Madhava Nataka , 
in 7th act, Seeing the image of Krishna in Nava Vrindavan, Madhumangal 
said with great humor, “What a surprise! I got my beloved back after a 
long time”. He looked at Krishna and said, “Friend! Which impassioned 
devotee has worshiped this idol?” 

Krishna said, “Friend, have you noticed well? It is very clear that, 
her weak limb has fainted while giving this garland to the idol being too 
busy and this sandalwood in idol is divided into two parts, it is seen that 
her eyes were filled with water while painted the sandalwood. Tilak is 
drawn in a crooked way on this idol, which means that her hand was vi¬ 
brating while drawing Tilak. However, there is a lot of love in his service.” 

Then, to feel the beautiful sweetness of Radha’s meeting, Krishna 
removed the idol and stood like an idol himself. After a while, Radha 
came and started worshiping the idol. Radha, seeing the form of the idol, 
said with excitement, “Aha! What a wonderful beauty of this idol. It is as 
if I am really looking at Madhav.” 

Krishna also considered Radha as an idol and said with great joy 
and amazement, “What a surprise! Who is this kalpalata? She is what is 
attracting my mind”. He looked again and said nicely, “Alas! Alas! Is this 
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my life, that Radha?” Radha, meanwhile, looked at Krishna’s face and said, 
“What a pain! What a pain! Am I fascinated by anxiety? That I thought 
the idol was my dearest Govinda.” 

Floating in tears, he folded his hands and said, “Oh reflection! 
Padmalochan, whose reflection are you, is he well?”. 

As described in Sangitadamodara, in Purvaraga phase, Radharani 
used to worship the idol of Sri Krishna. Worship is to serve the beloved. 
That is why the dearest Krishna is worshipable. The dearest is the best 
worshipable. His service is the best. Krishna himself became fascinated 
by the service of Krishna’s beloved Radhika, and Gaurahari relishes that 
feeling. Someone said that worship by mantra is worship in the way of law 
(VidhiMarga). But the passers-by of Ragamarga serve the adored by faith. 
The predominance of worship (archana) is recognized as love. 

Sadhusanga, ndmaklrtana, bhagabata srabana. 

Mathurabasa, srad’dhaya srimurtisebana. 

One should associate with devotees, chant the holy name of the 
Tord, hear Srimad-Bhagavatam, reside at Mathura and worship the Deity 
with faith and veneration. 

Sakala sddhana srestha e’ipahca anga. 

Krsnaprema janmdya e’ipamcera alpa sanga. 

These five limbs of devotional service are the best of all. Even a 
slight performance of these five awakens love for Krishna. 

Prithu maharaja is famous for worship. He achieved the lord by 
worshiping (Archana). Although worshiping of Radhika is better than 
worshiping of Prithu maharaj. 

Other visiting places in Ritu dwipa. 

Champahati: It is the manifestation of Khadira vana. Here Dwija Banina- 
tha is worshiping Gaura Gadadhara. 

[Past times of Dwiia Baninatha: In Satya Y uga, an old Brahmin lived here. He 
used to worship Radhagobind with Champak flowers every day. His heart would 
be filled with joy by meditating on twin idols of Radha Gobinda. Affectionate to 
Devotees, Krishna, satisfied with his devotion, wished to visit him. One day while 
the Brahmin was meditating on his deity, Krishna appeared to him in Champak 
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(white) complexion. The Brahmin became desperate to see the glorious color of 
Krishna. Why Krishna took such a colour ? not knowing his reason, wept and ex¬ 
pressed his sorrow at Krishna’s feet. Krishna then told the Brahmin the secret of his 
glorious incarnation as Guara and in Kali he will be revealed in this form, he said. 
He became more anxious to know about Krishna’s Gouranga incarnation in Kali. 
The deity knowing his mind said, “Don’t be so anxious. Soon after the beginning 
of Kali, I will appear as his son in the house of Jagannath Mishra in Navadvipa. 
At that time, you too will appear as a Brahmin in the village of Champahati and 
you will see me like this constantly. Saying this, Krishna disappeared. The Brahmin 
also appeared in the Brahmin house in due time in the form of Dwij Baninath. She 
was Kamalekha Sakhi in Krishnalila.] 

It was here that Joydev and Padmavati used to worship Rad- 
hamadhava with Champak flowers. During the puja, he would be very 
satisfied to see Radhakrishna’s leela in the Khadir forest. 

Samudragarh: Samudragarh is located on the border of this island. The 
king Samudra Sen ruled here. He was a devotee of Krishna. He wanted to 
see Krishna in his kingdom. Incidentally, Bhima of the Pandavas appeared 
here to conquer the kingdom. The king judged, “If I can scare Bhima, then 
Krishna must come here.” Thinking this, he started fighting with Bhim. 
Krishna appeared immediately as soon as he remembered Krishna for 
fear of Bhima in war. The king saw him and began to praise him. Krishna 
also showed him the monastery of Yugala Kishora in Kumudban out of 
devotion. Shortly afterwards he saw Gaurahari chanting. The king’s heart 
was filled with joy at seeing this. Even today, in the hope of getting the 
footsteps of Gauranga, Samudra Sen Raja came here with Ganga. 

(7) Janhu Dwwa 

Snjahnudbipe khalu bandandkhye rddhdnurdgdbhinaydbhitrptah. 

Asbadate bandanabhaktimuccaih sbarupagltdnugatipmkdsaih. 

In the field of praising, Sri Janhudwipa, Sri Gaurachandra is rel- 
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ishing in the full flow, the praising of devotional service by Swarupa Da- 
modar in the axonemal mood of Srimati Radharani. 

Treatise of the Name of Tanhu Dwipa 

It is the meditation land of Janhu Muni, that’s why this island is 
known as Janhu Dwipa. It is the field of Vandana- praising. Here, Gaura- 
hari observing the praising in the sentiments of Radha. Although in con¬ 
jugal love praising is not possible between hero and heroine. However, 
sometimes in desperation, the heroine worships, prays, etc. in misery. We 
can know it from the Krishna Karnamrita. 

Mayiprasadam madhuraih kataksairbbansininadanucarairbbidhehi. 

Tbayiprasanne kimihaparairnastbayyaprasanne kimihaparairnah. 

O Krishna, kindly bestow Your mercy upon me through Your 
sweet sidelong glances, which are accompanied by the sound of Your 
flute. When You are pleased with me, there is no harm if others are not. 
But if You become displeased, even if others are pleased, what is the use? 

Radha saluted on the way to pick flowers. E.g. % 

Rhf Hl6H— (.Brajanandana bandanam te margarii dehi mohana)- O 
Brajendrananda! Allure! You give way. I salute you. However, the worship 
of the witty beloved belongs to the love ritual. Praising the deity with 
folded hands is called Vandana. It is true that Radhika praises the virtues 
of Krishna but it is not like a respected servant. Ever or in the state of sep¬ 
aration, he visits the beloved with anguish and in misery. 

*Hc=bdlSff 11 

Nibad’dhamurd’dhanjaliresa yace nirandhradain ’yunnutimuktakantham. 

Dayanidhe deba bhabatkataksadaksinyalesena sakrnnisinca. 

O Deva! O Ocean of Mercy! With folded hands raised to my head, 
I humbly offer this prayer to You: please, just once, shower me with Your 
merciful sidelong glance. 

Mastake ahjali bdndhi 
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niskapata dain ’ya muktasbare. 

Phukariphukdri kaya dhe deba dayamaya 

daksinya prakasi atahpare. 

Krpadrsti ekabara karaha sihcana. 

Tabe e janera prana ha Hbe raksana. 

The implication is this, Radha is made with pure love of devotion 
to Krishna. She does his best for Krishna’s happiness. She makes beloved 
to relish all kinds of devotional nectars. Krishna also wanted to taste var¬ 
ious devotional sweets from Radha. 

Krsnabdhchapdrtirupa kare aradhane. 

Ata ’eba radhika nama purdne bdkhdne. 

Her worship [aradhana] consists of fulfilling the desires of Lord 
Krishna. Therefore, the Puranas call Her Radhika. Witty love relishes the 
nectar of praising from the beloved. Radhika always prays to Krishna in 
union and separation. Therefore, it is reasonable for her to offer devotion¬ 
al prayers. 

Other Visiting Places in this island 
lannagar: It is the worship place of the sage called Janhu. On her way to 
the sea, Ganga Devi was coming to Navadvipa and taking away Janahu 
Muni’s Kashakushi. Muni got angry and drinks the Ganga, who is ap¬ 
peared from the lotus feet of Vishnu in a moment. Meanwhile, Bhagiratha 
was frightened not to see Ganga. When he came to Navadvipa, he found 
out everything and praised Muni and asked for Ganga. Satisfied with his 
praise, Muni ejected the Ganges with his right ear. That is why the Gan¬ 
ges has become another name Janhabi. As stated in Padma purana patal 
khanda chapter 54 verse no 40. 

sbl’MKHldl ^wwi 11 

Baisakhasulkasaptamyam jdhnabTjahnund para. 

Krodhat pita punastydktd karnarandhrdttu daksindt. 

At one time Bhishma came to this new island and bowed and wor¬ 
shiped Janhu Muni with the knowledge of his grandfather and learned 


^hfec Qnuvn Jghojan gahnsyn 

I 75 













many religions from him. 

Vidvanagar: This Vidyanagar exists within the island of Janhu. Here all 
the Vidyas (Knowledges) reside. Here Vrihaspati, the guru of the demi¬ 
gods, appeared as Basudev Sarvabhouma Bhattacharya. Brahma, the cre¬ 
ator of the world, also appeared as his husband of the sister as Gopinath 
Acharya. By chance, Bhattacharya was a scholar of the meeting of Maha¬ 
raja Prataprudra at Nilachal. Mahaprabhu rescued him and showed him 
his six handed manifestation. 

In question: The subject of worship of others is different but the subject of 
worship of Gaurahari is Radhaballav. The nectar of devotion is the subject 
of his relishing and giving. In this work he is the great Generous, the great 
benefactor, the great refuge. This island is the manifestation of Vadravana. 
Krishna used to perform leela in this forest in the guise of Bhadravan. 
Gaursundara also used to enjoy this leela by performing it. 

(8) Mododruma Owing _ 

Sfr ^ |H TPnWfWRTWfrf: I 

WmQ facRcM'tflgHJ I 

Ksetre tu modadrumanama khande rddharasdsbadanamattagaurah. 
Snkrsnaddsyaikarahasyamuccaih prakasya modaiii bitaratyabhlstam. 

In the field of Servitude, the Srimododruma Dwipa, Gaurahari 
relishing the sentiments of Radhika, specially sentiment of being in ser¬ 
vice to Krishna and exploring the enjoyment repeatedly. 

Treatise of the Name of Mododruma Dwipa 

Hd-Ml yfa«s*tl (Yaddblpasya dnunatale rama krsna bisayaka ITldh sans- 
mrtya modamaptaban tasmdttattu modadrumatayd prasid’dham) Un¬ 
der the trees of this Island under which Ramchandra was immersed in 
the Servitude of Krishna’s leela is known as Modadruma Dwipa. Or, the 
island under which the Gaurahari immersed in the Servitude of Krishna 
is known as Modadruma Dwipa. It is the field of Dasya (Servitude). Sri 
Gaurahari relishes the devotion of Servitude to Krishna in the mood of 
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Radha. The servitude of radha is the intended and tasteful to Krishna. 
Because the service of Radha fascinates his mind more than the service of 
millions of slaves, friends, parents. 

Conscience: 


T cTWT: | 

Dasyantu rddhikayarbai sarbatha krsnasaukhyadam. 

Sakhyantu sarbatha tasyah krsndnandabibardhanam. 

Batsyahcaiba harernityamanantasukhakaranam. 

Kdntastatra pardnandasaukhyasdgarabardhanam. 

The servitude of the Radhika always creates happiness to Krishna. 
Even Her company brings joy to the beloved. Caring of Radhika brings 
lots of joy to Krishna because it increases the sea of enjoyment and happi¬ 
ness. Servitude is the base of all kind of devotion. The service of the ador¬ 
able as a servant is the servitude devotion. Radhika devotes her body also 
to the serve beloved Krishna. Listening, Chanting is the qualities of all the 
various types of senses. Yet the bondage of this devotion is the name of 
Servitude devotion for a particular sense. 

It is like parts of other devotional features. The word ‘Bhakti’ is 
generated from the verb ‘Bhaj’. Bhaj means to serve someone. But mainly, 
Servitude devotion is to do the intended work of worshiper for the ser¬ 
vant. 


If organ-worship is intended to be adored, then donating it also 
increases the radiance of the servant. In the conjugal form of divine love, 
the surrender of the body of the lover to the beloved is also the best ser¬ 
vitude. The function of the ear is to Listen, the function of the tongue is 
to chant, the function of the mind is to remember, the function of the 
hand is to serve the lotus feet, Archana- the worship is the function of the 
body, hand and mind also. In Shravan (listening) needs ear, in Kirtana 
(Chanting) needs tongue, in Smaran (remembering) needs the mind, in 
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Padasevana (serving the lotus feet) needs hands, in Atmanivedan (total 
surrendering) you need your everything. ; Sarbahgair- 

abhibandanam The use the all body, mind and everything that a devotee 
has to serve the lord is called Atmanivedana (total surrender). It is the 
best servitude of the servant of the lord. The thinking of a servant is like 
as follows: 

iickbHyi ^rf^nfw i 

cFTtcJ ^TFT: II 

Ahaiii hare taba pddaikamuladdsdnuddsd bhabitasmi bhiiyah. 

Manah smaretasupatergundnam grnlta bakkarm ’ma karotu kdyah. 

The living entity is Your eternal servant, but by the misuse of his 
free will, he has forgotten his position of eternal servitude. Consequently, 
he is caught in the snare of the illusory energy and endures many kinds of 
afflictions in this material existence. Moreover, the desire to become the 
servant of Your servant can only be fulfilled by the causeless compassion 
of guru and Vaishnavas. This mood of servitorship can only be obtained 
by performing bhakti. O Lord, please bestow such mercy upon me that 
in my next birth, I may obtain the opportunity to exclusively serve the 
servants who have taken shelter of Your lotus feet. May my mind always 
remember Your all-auspicious qualities, may my speech always chant the 
glories of these qualities, and may my body always remain engaged in 
Your service. 

Chinu taba nityadasa gale bandhi mayapasa 

sansarete pa’inu liana klesa. 

Ebe punah kari asa haye taba dasera dasa 

bhajipa’i taba bhaktilesa. 

Pranesbara taba guna smaruka mana punah punah 

taba nama jihba karuka gana. 

Karadbaya taba karma kariya labhuka sarma 

taba pade sampinu parana. 

obcll^chlPdoh-fq^f^iy: MRlWlfa I 
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Bhabantamebanucarannirantarahprasantanihsesa manor athantar ah. 

Kadahamaikantikanityakihkarah pr altarsayisy ami sbanathajibitam 

All mental creations and desires are alleviated, and the mind pac¬ 
ified by uninterrupted service to You. When will I be designated as Your 
eternal servant? When will I be radiant with joy, having obtained such a 
competent master as You? 

Servitude is also present in the conjugal devotion. The servitude 
of the friends is always better than the servitude of the general servants. 
As well as the caring of the parents is better than the friends. But the ser¬ 
vitude in conjugal love is the best among all types of devotees. In conjugal 
from of devotion Srimati asking... 

Ye kale bd sbapane dekhinu banslbadane 

se’i kale a’ila du 7 bum. 

Ananda ara madana hari nila mora mana 

nd dekhitepa’inu netra bhari. 

Whenever I had the chance to see Lord Krishna’s face and His 
flute, even in a dream, two enemies would appear before Me. They were 
pleasure and Cupid, and since they took away My mind, I was not able to 
see the face of Krishna to the full satisfaction of My eyes. 

Punah yadi konaksane karaya krsna darasana 

tabe se’i ksanaghatipala. 

Diya malyacandana ndndratna abharana 

alankrta karimu sakala. 

If by chance such a moment comes when I can once again see 
Krishna, then I shall worship those seconds, moments and hours with 
flower garlands and pulp of sandalwood and decorate them with all kinds 
of jewels and ornaments. 

chPhfdsM (Kapipatirdasye) Bhakta Hanuman achieves Sri Ram- 
achandra on his servitude. That is why Hanumana is present here in this 
island with with Ramachandra. This island is the manifestation of Ayod- 
dha. 

Especial Conscience: Sri Gaurahari always immersed himself in devotion 
of the mood of separation. That is why his servitude devotion is like of 
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devotional chanting. So, Gaurahari relishes the devotional nectar of ser¬ 
vitude in the form of chanting. 

Gaura Dhaam is combination of all dhaams. That is why all the 
incarnations of Krishna comes here with their respective devotees. This 
island is also the manifestation of Vandira Vana of Vrindavana. Vandirav- 
ata is very dear to Krishna. Under this tree he plays various types of Teela 
in the mood of Friendship. Sri Ramachandra tasted the nectar of the qual¬ 
ity and diversity of the Leela of Sri Gaura and Krishna with his wife Sita 
devi in this island. 

Other visiting places in this island. 

The residence of the Saranga Murari: In this place Sripad Sareanga Mu- 
rari meditates the Gaura Leela secretly.on the request of Sri Mahaprabhu 
he raises a dead person and gives him mantra initiation on the way to the 
taking bath at Ganga. 

Ramamitra Guhyak was born in this island in a Brahmins Family. 
He was too the council of Sri Gauranga. The incarnation of Vyasadeva 
Sri Vrindavana Dasa Thakura is also appeared in this island. Earlier he 
appeared in Samamtapanchak island as Krishna Dwaipayan Vedavyas. 
Matapur/ Mahatpur: It is the manifestation of Kamya Vana. The five pan- 
davas resided here for someday to get the mercy of Gauranga. 
Vaikunthapur/ Naravanpur: It is the manifestation of Nisreyasavana of 
Vaikuntha. Sri Narada Muni and and the Vaikunthanatha were become 
glad here to see the Gaurahari. Beside this place the ganga is flowing in 
the form of Viraja of Vaikuntha. 

Decision: Gaura Krishna is combination of all incarnations. His place Na- 
vadwipa is also the combination of all sacred places of the universe. That 
is why in Navadwipa Dhaam all types of sacred places is available with 
their associates. 


(9) Rudra Dwwa 


DbTpe tu raudre barasakhyabhakti ksetrepi rddhdnurasddhyagaurah. 
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Krsnaikanarm ’madirasam prakasya jayadibhih sbddata unmaddksah. 

In the field of friendship devotion, the Sri Rudra Dwipa, Gaurchan- 
dra, Krishna’s friend, Narma sakha, etc. who is full of Radhika’s affec¬ 
tion, is immersed in the taste by expressing nectar of friendship devotion 
(Sakhya Bhava). His eyes are like crazy while singing the glory of Krishna. 
Treatise of the Name of Sri Rudra Dwipa 
It is the worship land of various Rudras’ (Shiva), that’s why this 
island is known as Rudra Dwipa. It is the field of Friendship devotion. 
Eleven Rudras’ are immersed in the name of Gaurachandra to get the 
Prema Bhakti. “Ye Gaurengera naam laya tara hay premadaya”-he, who 
takes the name of Gauranga, achieves the absolute love of devotion easily. 
Rudra is friend of Krishna. In Bhairavatantra, it described that, In the aus¬ 
picious Kartika on the day of Dipavali Krishna danced with his friends. 
Seeing this, Rudra spiffed himself into two bodies to dance with them. 
One Part continuing to see and another one started to dance with Krishna 
in the form of Gopala. In this island the Rudra is immersed in the name 
of Gaura like this. Gaura Krishna is relishing the nectar of friendship de¬ 
votional service of Srimati Radhika. 

judge:- friendship of conjugal mates is better than the friendship of the 
friends. Radha enjoys friendship with Krishna and even addresses him 
as Sakha. As stated in Bhagavata. 

fiFT WT ^FTf?T | 

«Kr 4 lltrl <J)H U NI c[?fcT I 

Ha ndtha ramanaprestha kbdsi kbasi mahabhuja. 

Dasyaste krpanaya me sakhe darsaya sannidhim. 

O My L,ord, O My husband, O most dearly beloved! O mighty- 
armed Lord! Where are You? Where are You? O my friend, reveal Yourself 
to Your maidservant, who is very much aggrieved by Your absence. 

As stated in Gopigita... 

9DT FT 3ft 1faff: PN'dH W I 

*P5T spsffefifft FT 'dvRSHH ctffa 11 
vraja-janarti-han vera yohitaa nija-jana-smaya-dhvadsana-smita. 
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bhaja sakhe bhavat-kiikareu sma no jala-ruhdnanad earn darqaya. 

O You who destroys the sorrows of the residents of Vraja; O best 
among heroes, the beam of whose mere smile shatters the pride of Your 
near and dear ones, which arises from good fortune, and from the sulky 
mood (?) arising from that pride. O dear friend, please fulfill the desire of 
Your maidservants. At least this once, kindly show us helpless girls Your 
attractive lotus face and make us happy. 

Mystery: The service to the conjugal love is servitude, addressing like 
sakha is friendship, exploration of affection is like parental love and above 
all in conjugal union explores the absolute Madhurya. Eating together, 
sleeping together, playing together, fighting according to the time on the 
shoulders, these are the work of friends. Radha used to make Krishna 
enjoy the same way by visiting Krishna’s friendship with his friends in the 
forest. Krishna is also liking the company of the Radhika and by chance it 
happens also. In bhandira vata Krishna relishes the nectar of the devotion 
of Wrestling with Radhika. The name of the wrestling is Pranayavarana 
(welcoming of love). Significance is that even doing wrestling with his 
friends he is not satisfied until doing wrestling with his beloved Radhika. 
This satisfaction is unique. In chatravana, when Krishna become king, 
Radharani was inaugurated as Maharani by her sakhis and she was or¬ 
dered to stand beside Krishna in the advice of the Pournamasi. And then 
If the mind was dirty with giving and taking, war would start in a secluded 
forest. The place is known as Ranabari. Radha sometimes climbing in the 
shoulder of Krishna in the mood of absolute love. (Rasakrantavallabha). 

T TO RT % TO: I 1w,I? I 

ETT (Na parayeham calitum nay a mam yatra 

te manah. Ebamuktba priyanidha skandhamdruhyatdmiti. Tatascan- 
tardadhe krsnah sa badhuranbatapyata) 

My dear most Krishna, You are worshiping Me and giving up the 
company of all the other gopis who wanted to enjoy themselves with You.” 
Thinkinglike this, Srimati Radharari considered Herself Krishna’s most 
beloved gopi. She had become proud and had left the rasa-lila with Krish- 
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na. In the deep forest She said, “My dear Krishna, I cannot walk any more. 
You can take Me wherever You like.” When Srimati Radharari petitioned 
Krishna in this way, Krishna said, “Just get up upon My shoulders.” As 
soon as Srimati Radharari began to do so, He disappeared. Srimati Rad¬ 
harari then began to grieve over Her request and Krishna’s disappearance. 

Sometimes in Radhakunda or in Yamuna Radharani does water 
wrestling with her sakhis, Krishna is also joins them. As stated in Chait- 
anya Charitamrita... 

Pattabastra alahkdre samarpiyd sakhT kare 

siiksma sukla bastra paridhana. 

Krsna la ’iya kantagana ka ’ila jalabagahana 

jalakeli racila suthama. 

All the gopis entrusted their silken garments and ornaments to 
the care of their friends and then put on fine white cloth. Taking His be¬ 
loved gopis with Him, Lord Krishna bathed and performed very nice pas¬ 
times in the water of the Yamuna. 

Sakhi he! Dekha krsnera jalakeli range. 

Krsna matta karibara cahcala karapuskara 

gopTgana kari nija sange. 

My dear friends, just see Lord Krishna’s sporting pastimes in the 
water. Krishna’s restless palms resemble lotus flowers. He is just like a chief 
of mad elephants, and the gopis who accompany Him are like she-ele- 
phants. 

Arambhila jalakeli an ’yon ’ye jala phelapheli 

hurahuri barse jaladhara. 

Sabe jaya parajaya nahi kichu niscaya 

jala yud’dha bdrila apara. 

The sporting pastimes in the water began, and everyone started 
splashing water back and forth. In the tumultuous showers of water, no 
one could be certain which party was winning and which was losing. This 
sporting water fight increased unlimitedly. 
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Barse sthira tarit gana since syama nabaghana 

ghana barse tarit upare. 

SakhTganera nayana trsita cdtakagana 

se’i amrta sukhe karepane. 

The gopis were like steady streaks of lightning, and Krishna re¬ 
sembled a blackish cloud. The lightning began sprinkling water upon the 
cloud, and the cloud upon the lightning. Like thirsty cataka birds, the eyes 
of the gopis joyously drank the nectarean water from the cloud. 

Prathame yud ’dha jalajali tabe yud ’dha karakari 

tarn pache yud’dha mukhamukhl 

Tabe yud 9 dha hrddhrdi tabe ha ’ila badabadi 

tabe ha’ilayud’dha nakhanakhi. 

As the fight began, they splashed water on one another. Then they 
fought hand to hand, then face to face, then chest to chest, teeth to teeth 
and finally nail to nail. 

Although he enjoyed fighting with his friends, Krishna enjoyed 
fighting with his friends, especially Radha. Mahaprabhu relishes all these 
nectarine Leela with Swarupadamodar and Raya Ramananda. It is per¬ 
tinent to know that sometimes Krishna plays in Radha’s lap as a child. 
The implication is that even though he enjoys Batsalya with his parents, 
the king of enjoyment, Krishna does it with beloved. In the same way, 
even though he enjoys his friends, he does the same with his sakhis and 
Gaurasundar relishes it again and again. Even if he relishes the nectar of 
love again and again, his relishing is not satisfied. 

Ki adbhuta premera caritra! 

Sata sata asbadane tripta nahi haya mane 

asbadana tare kare matta. 

What a strange is character of love! Hundreds of tastes do not 
satisfy the mind, the mind is anxious to taste more. 

Dekhila’d darsandsa sunild ’d srutipipdsd 

punah punah bare nirantara. 
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Kacha theke’o hahutasa pete kare abhilasa 

dukha kheda bare anibara. 

The thirst for hearing is not quenched even after seeing and hear¬ 
ing the hope of seeing, but again and again that desire grows more and 
more. 

Yebd haya prdnadhana tame mane an ’ya jana 

tanra lagi karaye prdrthand. 

Koti netra darasane koti karna srabane 

koti hasta sebana kdmand. 

That loved one seems to be someone else and keeps praying for 
the visit of the loved one. Even if he sees with one crore eyes, hears with 
one crore ears, even if he serves with one crore hands, he desires more. 

Koti mukha guna gane koti mana padadhyane 

koti nasa saurabhe yacaya. 

Koti sarlra sangame koti mastaka prandme 

koti pada dhdma care caya. 

Even if one sings the glory of glory with one crore mouths, even if 
one thinks of the beloved with one crore mind, even if one smells the fra¬ 
grance of the beloved with one crore nose, one is not satisfied. He wants 
more. Even if he has intercourse in crores of bodies, even if he bows with 
crores of heads, even if he walks on crores of feet, he wants more. 

Nirupama prema yaha e’i anubhaba taha 

trishna santi kabhu ndhi haya. 

Iha dekhi krishna mane lobha lithe asbadane 

tanra lagi yatana karaya. 

It is an example of unparalleled love. This is the kind of feeling of 
love. Thirst is never satisfied. Krishna, seeing the strange nature of this 
love, became thirsty, became greedy to taste and tried accordingly. 

Se’i krishna gaurariipe abatari nabadbipe 

radhabhaba kare asbadana. 

Punah punah asbadane tripti ndhi paya mane 
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utkanthdya kare tdhd pana. 

That Krishna descended to the Navadwipa in glorious form, in 
golden complexion for relishing the nectar of the sentiments of Radha. 
Even after relishing it again and again, he did not get satisfaction in his 
mind and started drinking more nectar of the divine love out of anxiety. 

Sadhaka gauranga sane thdki sbarupera gane 

rupdnuga haye anuksana. 

E’i rasa anupdna kara sada matimana 

gobindadasera nibedana. 

Drink this nectar of devine love immediately with such a pious 
gouranga, from the count of Swarup, becoming Rupanuga. This is the 
statement of Govindadas. 

**************** 

(Features of Sri Gauradhama) 

Sarba abatdra Ilia kare gaurardya. 

Tate sarba abatdra bhaba rasa bhaya. 

This Gouranga incarnation is a combination of all incarnations. It 
contains the thoughts and nectar of all incarnations. 

Yathd krsnadhdma haya sarbadhdmamaya. 

Tatha gauradhdme sarbadhdma birajaya. 

Just as the dhama of Krishna is the combination of all dhams, so is 
the dhama of Gouranga the combination of all dhams. 

Sarabhanga sabarapalll snnTlacala. 

Tatha baise jaganndtha chdri bhagni bala. 

Sharbhanga Shabarpalli is the manifestation of Srinilachal Dham. 
Here Jagannath is left alone leaving his sister Subhadra and brother Bal- 
dev. 

Modadrume baise rama brajarasarange. 

Brahma siba brhaspati sisyagana sahge. 
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Ramchandra is sitting in the moddrum just to taste the nectar of 
Vraja. He is accompanied by Brahma Shiva Vrihaspati and his disciples. 

Debapalll haya srim an nr sin h era dhdma. 

Tatha gaura rasa range karaye bisrama. 

Devapalli is the abode of Srimannarsingh. There he rests and 
tastes Gaur rasa. 

Bisramera chale kare gauradhame basa. 

Gauradhame basi kare brajarasa prasa. 

After killing Hiranyakashipu, he lived in Gaurdham in the name 
of resting and tasted Braja Rasa. 

Sarba abatara, nija nija bhaktasane. 

Brajarasa asbadana kare nirajane. 

And all the incarnations sit in solitude with their respective devo¬ 
tees and relishes the nectar of braja here. 

Se’i abatara ara bhaktagana. 

Nijamula sange kare rasa asbadana. 

That incarnation and the devotees tasting the nectar of love with 
their roots. 

Santam anigana braje brksadi riipete. 

Krsna niadhurimasbada kare bhdlamate. 

o • • 

The calm sages taste Krishna sweetly in the form of trees in Braja. 

Abatara dasagana krsnadasa sane. 

Krsnadasya madhurima kare asbadane. 

The slaves of the incarnation, with the Krishnadasa, taste the 
sweetness of Krishna’s slaves. 

Abatara bandhugana srlddmddi sane. 

Sakhyamadhuryyadi rasa kare asbadane. 

The incarnation, with friends like Sridamadi enjoy the sweetness 
of friendship devotion. 

Abatara pitamata nandadira sane. 

Krsna batsalya madhuryya kare asbadane. 

Avatar, in the year of parents Nanda and Yashoda, Krishna tastes 
Batsalya Rasa sweetly. 
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Abatara putmgunu ansinlgoplsane. 

Srhgara niadhuryya rasa hare asbadane. 

The incarnations, the wives of Gopi’s companions, taste the sweet¬ 
ness of the horns in Gopi’s sringara rasa. 

GdpTdbdre laksml hare krsnasahgasbdda. 

Tadrupa mahisTpaya krsnasahgdhlada. 

Just as Lakshmi relishes Krishna’s company with the help of Gopi, 
in the same way Krishna’s wives enjoy Krishna’s company 

Krsnayabe nija rasasbade kare mati. 

Abatara gana tabe tate kare rati. 

When Krishna himself wants to taste his own lilaras, then all the 
other incarnations come and stay in Krishna. 

Se’ikale abatara, bhaktagana ara. 

Yogyabhabe brajarasasbade atahpara. 

At that time, the other incarnations and their devotees can under¬ 
stand the incomprehensible rhythm of Braj. 

Abatdrlra dehe haya abatdrasthiti. 

Dehe thaki asbadaya braja rasdmrti. 

The one who is the origin of the incarnation, another incarnation 
incarnates in his body. From that body tastes the nectar of Braj. 

Krsnera pratijha e’i sastrera bicara. 

Saba la’iya kare mayapurete bihara. 

The decision of the scriptures is that Krishna has promised that he 
will go to Mayapur with everyone. 

Gaura abatare haya prema bitarana. 

Se’i lob he bhaktarupe abataragana. 

In the incarnation of Gaura, nectar of the divine love is distribut¬ 
ed, in that greed the incarnations have come here as devotees. 

Abatara bhaktayata debasid’dha ara. 

An ’ya yuga basl kare gaure abatara. 

Demigods, Siddhas, Charans, sages, etc., incarnations of other 
ages, devotees have also descended in Gauravana. 

Bhaktabhabe krsna nija premasbada kare. 
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Abatara adi saba bhaktabhdba dhare. 

Lord Himself is tasting the nectar of love by promising the feeling 
of a devotee here. So, other incarnations, devotees have also come here 
with devotion. 

Madhulobhe padntabane mile bhrhgagana. 

Gaura abatare tatha sabara milana. 

For example, in the lotus forest, bees come together in search of 
honey, just as in the incarnation of Gaur, everyone comes together. 

Krsnaprema krsnadi sabara prayojana. 

Krsnaprema bind byartha adhan ’ya jTbana. 

Everyone needs Krishnaprem, even Krishna. Without the wealth 
of prema, life is wretched and useless. 

Abatara adi saba premera pratyasT. 

Sekarane haya tara nabadbipabasu 

All the other incarnations are expecting the nectar of love, that is 
why they have come to the Navadwipa and settled there. 

NabadbTpe premachatra khule gauraraya. 

Premalagi sabe tatha sam ’milita haya. 

Gauraraya has opened a love shelter on the Navadwipa and and 
everyone has gathered there for the nectar of love. 

Krsna premasbade haya sarthaka jTbana. 

Sakalera sadhya tdhd bale mahdjana. 

Krishnaprem relishing is mandatory for a successful life. The Ma- 
hajana say that everyone should taste it. 

Premarasasbada lagi lllara udaya. 

Yogyabhabe abatara bhabera bijaya. 

Leela rises to taste the nectar of love. Being worthy, Incarnations 
is expressing that feeling. 

Bhoktabhabe krsna yata llladi pracare. 

Bhaktabhabe gaura tdhd asbadana kare. 

As much as the consumer of all causes Krishna starts his Leela, 
Gaur relishes it in a devotional way. 

Bhaktabhdba balarama mula sankarsane. 
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Tate bhaktabhaba sbansa abataragane. 

Balarama, who is divided in the way of devotees, is the main San- 
karshana, in which the incarnations of the devotees exist. 

Ansi prabhu nityananda sange ansagana. 

Dasyasakliyarasasbada kare anuksana. 

All the parts of the incarnation is generated from the original Ni¬ 
tyananda Prabhu and the other part of his incarnation tastes nectar in 
servitude, friendship features of devotion here. 

Basudeba gopTrupe shade rasarasa. 

Bisnu sailariipe dhare yugala bilasa. 

An incarnation named Basudev takes the form of a gopi and tastes 
the nectar of love and Vishnu drinks the nectar of the oceans of Love of 
couple (RadhaKrishna) in the form of a stone (Shalgram). 

Krsnayada radhabhaba dsbddana kare. 

Abataragana radhasakhl rupa dhare. 

Krishna himself is relishing the sentiments of Radha in the form 
of Gaura and all the other incarnations have come here in the form of 
Radhas sakhi. 

At a ’eba nrsinhddi nabadblpabase. 

Gana saha krsnapremasbada range baise. 

So, all the incarnations like Narsingh Shiva etc. with their devo¬ 
tees sat in Navadwip Dham and relishing the nectar of Krishnaprema. 


The mystery of eternity of Navadwipa Lila 

Knowledge of non-Duality is the absolute truth. That absolute 
truth of King of the nectar of the love has become Shyamsundara and the 
great of the nectar of sentiments has become Srigaurasundara. Being the 
king of the nectar of the transcendental mellows of love, he is the root of 
enjoyment. And, he is playing with the devotees in a humorous way by 
becoming the great of the nectar of sentiments. This the king of the nectar 
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ocean of transcendental mellows and the great forms of the nectar ocean 
of sentiments are manifested in this world in stages. Because, the best 
hero enjoys acting with his favorite heroine. Similarly, the best heroine 
also re-tasted the sweetness of her performance with her favorite heroine. 
So the feeling of being the king of the nectar sea is the feeling of the great¬ 
ness of the nectar sea and the feeling of being the king of the nectar sea 
is the attraction. Just as a lustful person is not satisfied even after seeing 
and touching his wife hundreds of times, the great juice of the ocean of 
nectar is not satisfied and the taste of the king of the ocean of nectar is not 
satisfied. For example, Mahaprabhu used to recite this verse over and over 
again Se’i taparana nathepa’inu”. 

Conclusion: The sweetness of the audible subject makes the ear anxious 
to hear more. From then on, affection grows and dissatisfaction with the 
previous thing. As a result, the hearing continues again and again. For 
this reason, the same leela tends to be held repeatedly. That leela is felt 
again and again on the islands of Navadwipa. This is the reason why the 
Rasika devotees are always saying this Leela is eternal. The reunion of the 
hero and heroine emerges in the form of thirst, forgetting the memory of 
the reunion that took place earlier, and increases the longing for a new 
reunion. For this reason all these pastimes are perpetual. 

Further decision: Feeling good increases affection and affection makes 
you feel better. Makes her feel better, matures and nourishes her. As a 
result, the taste is repeated. In this way Leela becomes eternal. Besides, 
the idea of the greatness of the ocean of nectar seems fleeting, even if 
the amount of time is short, Even though it was fleeting again, it seems 
that the kalpa has passed. Leela is always connected with these two and 
become eternal. Dissatisfaction and excess of lust are repeated when the 
same leela is repeated. 


k k k k k k 
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(Sanksiptanabadbipabandanam) 



^ TT*nwreq i^®Mfd c^TItT^ i i 
NabadbTpamaham bande nabadhdbhaktimandiram. 
Yatra rddhdrasadhya srTgaurd dibyati klrtane. 


I worship Navadwipa as a temple of nine features of devotion. 
Where Radha is present as Sri Gaura Sundara with the glorious chanting 
of Sri Krishna. 



(Srl’antardblpabandanam) 



AntardbTpamaham bande snmdydpurasanjhakam. 
Yatra radharasairgauro nibedayati manasam. 


I worship that Antardwipa, which also is known as Mayapura, 
where Gaurahari is dedicating himself in the way of Sri Radhika’s senti¬ 
ment. 




uSlfadRJI 

Tatra purbbani krtaghajascakaratmanibedanam. 

Sricaitan ’yamatharii gdbard’dhanakuiijarii sadTpsitam. 

Earlier there, the sinful Brahma for stealing the cows and calves in 
Vrindavana, now sacrificed himself in the lotus feet of Gaurahari. There, 
the Goverdhan Kunja is situated, desired by the saints, as Sri Chaitanya 
Matha. 


Idl^H 



Saiikirttanarasasthalam snnibasanganarii smrtam. 
Yogapltham mahdbanam gaurakrsnajanisthalam. 
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After that, there is the Academy of Srila Adwaita Acharya and 
the resident of Srila Gadadhara Pandita. There Srivasa Angana is situated 
which is the manifestation of Sankirtana Rasasthala. Sri Yogopitha, which 
is the birthplace of Sri Gaura Sundara, is the manifestation of Gokula Ma- 
havana. 

sMUlfa , Hlfad:|| 

dl^dci HdftH ^TK<HHK<rl*Rld*lJI 
Paradanga pardsaulirbasantarasasadanam. 
JdhnabTsndnaghattesu brajarasabibhabitah. 
Naibedyaharanadikam krtarii jitahca panditam. 
Gdngatatam manoramam dhTrasamIrasanjhitam. 

There, Pardanga Parashauli as a place of Vasanta Rasa. There 
Gaurahari becoming overwhelmed of Vrajabhava and theft the offer¬ 
ings (Naividya) from the Ghat of Ganges of the Girls of Brahims and win 
the conqueror sage Dwigbijayi Pandita (Keshava Kasmiri) in the war of 
words. That Pleasant bank of the Ganges is the manifestation of Dhira 
Samira of Vraja Dhama. 

fffc dr=hi«d ll 

Rt I 

Jayadebamaham bande gltagobindalekhakam. 

Gaura asbadayamasa tatkabyam ntlaparbate. 
Snrddhdmddhabaprdnam padmabatTpatiiii name. 

Yd dadarsa nabadblpe krsnam campakasundaram. 

I praise the poet Sri Jaydeva, the writer of Gita Govindam, Gaura¬ 
hari relished whose poetry in Nilachala. I stoop/genuflect to husband of 
Padmavati whose heart is Radhamadhava, who has seen Sri Krishna as 
golden complexioned Gaurahari in Navadwipa. 

«hl4)"IKI R^R R ddH>l$l H'mWhHJ 
^ Rl R <*>lfcRN«b:|l 

KazTbasam mathurd ca tatsakd.se madhorbanam. 
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Kamo yd dwapare cds.lt sa eba kajlsanjhakah. 

The selter of Kazi is the manifestation of Mathura, Madhuvana is 
situated nearby also. The Person, who was Kansa in Dwapara, now, he is 
known as Chand Kazi. 

mm cf I 

Gauraharih prasasya tam bhaktimantamaclkarot. 

Saradahga hareh ksetram purusottamasanjnitam. 

Jaganndtho hariryatra rajate rasalipsaya. 

Gaurahari ruled him and made him pious. Shardanga Jagannath 
Ksetra is the manifestation of Purusattama Ksetra, where Jagannath Sri 
hari is present to get the nectar of Vraja. 

ciT Tfft: Wl 

?T55lef 1W I 

Srldharasyanganam tatra gaurah sanklrtanaih saha. 
Nanartta tajjalam pitbd bhaktabhaktirii pradarsayan. 

There the resident of Sridhara. Gaurahari chanted and danced 
there and drank water from external pot and pays homage to his devotees. 

HWIHlRwicNH «M^RU||fa<ip|| 

Mayamdristdlabanam baladebaranajiram. 

Prthukundam brajakundarii balldladlrghikd smrtam. 

There Mayamari the battle field of Baladeva Parabhu is present 
as Talavana. Thereafter Braja Kunda is known as Prithu Kunda and Bal- 
laldighi. 

^flUR 

Rlc-Wd: TRRrfll 

Murariguptapatahca hanumad’dhdma klrttitam. 

Srlbardharupenatra gaurah jagarja mddhabah. 

Isodyanam bhaje nityam yatra gauragadadharau. 
Brnddbanarasaih sard’dharii bilasatah manoramau. 

o • • 

94 | s5*> rcc Qnwa Jgb njnn gnhnsyn 






























That is in Mayapur, the resident of Murari Gupta is known as 
Hanuman Dhama. Sri Ramapati Gaura Sundara there rebuked nun 
Prakashananda as the form of Boar (Baraha). 

3TMFzf WT ^ I 

Bande nandana acaryyam yasya grhe prabhutrayah. 
Nilayanam biteru bai kuhjakelirasaplutah. 

I praise Sri Nandan Acharya in whose house Gaura, Nityananda 
and Adwaita Acharya overwhelmed and acted like in sinked in the nectar 
of Kunja Keli. 

(Snslmantadblpabandanam) 

5 5’jftfcr Wl 

Srislmantam bhaje dbipam srabanabhaktikananam. 

Yatra gaura harergatha srnoti rasikaih saha. 

I Praise the Simantadwipa, which is forest of devotion and the 
field of Listenning (Sravana). Where Gaurahari listens the Krishna Katha 
with the rasika devotees in the sentiments of Radha. 

cH* cffiN tl4rfl I 

cfSfR iH'dtflfi't) fiUtWGPfd ^TTII 
Tatra tatapa parbbatlgauradarsanalalasa. 

Dadhara nijaslmante gaurapadarajasca sa. 

There, Goddess Parvati did austerities in her desire to visit 
Gaursundar. Goddess Parvati, in her Sindhi, held the dust of Gaur s 
feet. 

Ml 

W( %ft l®l<Ncl II 

Bilbabanam tadante ca bilbapuskarinl mata. 

Catuhsandnnimbddityah krsnamantramabdpnuydt. 

Tatra sacTpita nilambaro bipro birajate. 

Bilbapushkarini is the manifestation of Belvana. There Nimbadi- 
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tya was initiated by Srichatusan. Where Srisachidevi’s father, Bipra, Nil- 
ambar Chakraborty resides. 

( 3 ) 

SrleddrumadbTpabandanam 

Srigodrumambhaje dblpam ksetram klrttan a suitjn ham. 

Yatra gauro ganaih saha lasati krsnakTrttane. 

I adore the island of Kirtanakhya Bhajan (the field of Chanting), 
Godrumadvipa. There Gaurahari is always present with his associates and 
chanting the name of Krishna all the time. 

'KJJIhftfrl sFl^cffcr cf H^lNU|:|| 

Tatraiba sarabhindrasca tapata tatkrpaptaye. 

Nandagramamiti braje badanti tarii mamsinah. 

There, mother of the cows Suravi and the king of the gods Indra, 
did penance to get the grace of Lord Sri Krishna. The sages call this place 
Nandagram of Braj. 

^pPjffoRSR $5T clcRl^fcll 

iflr# ^ft ^Cl: II 

Subarnabiharam ksetram tadante rajate krte. 
Naradakrpayd raja krsnamarddhayan sudhl. 

Subarnasundaram gauram dadarsa klrtanabigraham. 

Gaurarase nrpabud’dhimanta khdmna iti srutah. 

Subarnavihara exists there. There in the Satya Yuga, there was a 
king named Subarnasena, who worshiped Krishna by the grace of the 
Narada, and saw the golden complexioned Gaurasundara. That king was 
famous as Buddhimanta Khan in Gaur Leela. 

cTcft sRsiM-MHJ 
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Am ram ah otsabaksetram tato hariharalayam. 

Tadante debapallyam snnaraharirbirajate. 

Next to it are the Mango Festival Field, Amghata and Flarihar 
Field. Devapalli is located next to it. Narsinghdev lived there. 



Snmadhxadbwabandanam 


TTsqft'W? WJW'RldHJ 
TT«IFRT ifR: wffl I 

MadhyadbTpamaham bande ksetram smaranasahjhitam. 

Yatra rddhdmand gaurah smarati krsnacestitam. 

I adore Srimadhyadvipa, the field of Remembrance devotion 
(Smarana), where Gaurahari remembers Krishna Leela by promising the 
idea of Sriradhara. 


Ml 

jfU'HHNd ^cfl TiriW ci3T Wet I 
GomatT gandaklpdrsbe naimisakananam tat ha. 
Gaurabhagabatam suto rsibhyd tatra gayati. 

Gomti, Gandaki and Naimisharanya exist next to it. Where Suta- 
goswami sings glorious songs of Gaura Bhagavatam to sages like Shauna- 
ka. 


c^J: MKMfiild UhvklHJI 
Tatra saptarsayo gauram madhyarkanibham harim. 

Dadrsuh padmabarnitam tustutuste rasayalam. 

In the Satyayuga, hearing the words of Gaura from the lotus 
mouth of Brahma, the seven sages performed austerities there, seeing the 
glorious Gaur Sundar like the midday sun and praising him. 

rT3T %TFI 

TFSTrT I 

Brahmanapuskaram tatra bipraya rajate subham. 
Uccahattam kuruksetram rajate tlrthamandalam. 

In that island (Madhyadwipa), there is a holy pond (Pushkar field) 
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of a Brahmin, known as Uchchahatta. There are many more pilgrimage 
sites including Kurukshetra. 


Snkoladbipabandanam 


KoladbTpamaham bande ksetranca padasebanam. 
Padasebarasam gaurastatra pibati nityadd. 

I worship Srikoldwip, the field of serving the lotus feet (Padase- 
vanakhya) featured devotion. Where daily Gaurahari drinks the Padseva 
nectar in the sentiments of Radha. 


^ jiWdl PRNJII 

$fcfifi£)id WldSM I 

^ ^PTTI 

ddl 

ctsfFKcPTT^ncT: ^IMNdMIciT: I 
vfmft fRoHrll I 
^TT ^ffksZTT I 

Snbahuldbanam tatra gobardhano birajate. 


Kuliybdnti khybtasca kold bardha Tsbarah. 

Bdsudebam krte ruparit darsayamdsa lilayd. 

Tato gaurarupamasau dadarsa hemasundara. 
Debanandataya jatah snbhdgabatapathakah. 

Mandakin ’yalakananda bhogabatl sarasbatT. 

Yamuna mdnasTgangd bhagTrathyam bahantyamlh. 

There is Bahulaban and Govardhan Giri, which is famous as Kuli- 


adri. In the Satya Yuga, in front of a Brahmin named Basudev, Lord ap¬ 
peared in the form of Boar (Kola i.e. Varaha). 

Then, he saw the prominent golden complexioned Gaursundara. 
That Brahmin Basudeva appeared in Gaur Leela as the Pracher of Bhaga- 
vata, Sri Devananda Pandita. 


Rivers like Mandakini, Alaknanda, Bhagwati, Saraswati, Jamuna, 
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Mansiganga etc. are flowing with Bhagirathi in that Koladwipa. 


( 5 ) 


r 

Sri ’rtudbipabandanam 


Rtudblpamaham bande hyarccanabhaktikananam. 

Yatra radharasabista gaurorccayati mddhabam. 

I adore Sri Ritudvipa, the forest of worshiping devotion. Where 
Gaurahari is worshiping Madhava in the sentiments of Sri Radha. 

cTT Trai5WIH*Rl«l(l I 

Khadirakhyabanam tatra radhasyamasarobarau. 

Rtubhih sebitau sadbhiruddlpana gunaspadau.. 

It is the manifestation of Khadirban. There are two lakes, Rad- 
hakund and Shyamkund, with six seasons to evoke the memory of Vrin- 
davan. 

m x|U|cbdfdcbl$dTI 
•d*hl^lHld TWT t^TTcf 

Campakakananaiii tatra campakalatikakrtam. 

Campdhattamiti ndmnd khydtam loke mandharam.. 

There is a forest of Champak flower built by Champakalata Sakhi. 
This beautiful place is known as Champahatta (Champahati). 

xiui^n 

SastrTko jayadebotra campapuspena pujayan. 
Snrddhamadhabau gaurarupam dadarsa bhagyaban. 

The Fortunate poet Joydeva, along with his wife, got a vision of 
Gauranga while worshiping Radhamadhava by Champak flower. 

efclHvl<ai I 

d-hP& i«KMd 

Campahatte banlnathah kamalekha sakhi smrtah. 
Tanmandire birajata srlmadgauragadadharau. 
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In that Champahatta, Brahmin Baninath is the friend of Sriradha- 
ra, whose name is Kamalekha. The idol of Sri Gauragadadhar is present in 
his temple. 

%T Tot fiHlsbTF5TT ^ 

Samudragard dbaraka samudrah krsnubhaktiman. 

BhTmam rane samakramya raja dadarsa kesabam.. 
Revelation of Samudragarh is actually Dwarka Dhama. There was 
a Krishna devotee king named Samudrasena. He attacked Bhimsena in 
the battle with the desire to see Krishna and met Keshava. 

cTcR^T ifkfcW 

Tatraiba sasaklnradhakrsnau kumudakdnane. 

Tatasca gaurariipanca dadarsa klrtanesbaram. 

There he met Radhakrishna with his friends in the lotus forest and 
later with Gaursundar, who was chanting along with the devotees. 

fi4faaivW WIJ 

^TTcft 11 

Snbidyanagaram bande sarbabidyalayam param. 

Yatra jato brhaspatirbasudebd bisaradah. 

I adore Vidyanagar as the abode of all learning. Where Devguru 
Brihaspati appeared as Pandit Basudev Sarbabhauma. 

(Vs) 

Sn iahnudbipabandanam 

m THRf 

TT^KfiKo^: ^Tl' , fl<l I 

^HKfinRiH'4iR , i4<=hn s ii 

JahnudbTpamaham bande jahnumunestapasthalam. 

Yatra bhadrabanani namnd rajate krsnakananam. 

Tatra radharasadhyah sngaurd bhaktaganaih saha. 

Sbadate bandandrasamabhinayadipurbakam. 
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I adore this island of Jahnumuni, the place of austerities. Where 
Krishna has a luxury place called Bhadravan. There Gourahari, acting 
with his intimate devotees, tasted the nectar worshiped by Radha to 
Krishna, in Radha’s sentiments. 

U) 

r 

Srimodadrumadbwabandanam 

Hr TTtejp 

®rrapRv3pin^r 

tUHldl tlH^ II 

'dl^f^TTRcTTI 

DwTpath modadmmam bande bhdndirabanasanjnitam. 

Yatra ddsyarasdsbadarii labhate gaurasundarah.. 
Bydsaguhyakajanmddhyam mandramabanardjim. 
Yatrabatsldayddhyesah sasTto rdmasca iTlaya.. 
Srlbaikunthapuram tato banarii nihsreyasam smrtam. 

Kdmyabanaiit mahatpuram jdhnabi biraja mata. 

I adore Srimadodrumadvipa, the manifestation of Bhandirvana. 
Where Gaurasundara relishes the nectar of Dasya, in the mood of Radha. 

It is the birthplace of Sri Vrindavan Dasathakur, the incarnation of 
Vyasadeva. and Rammitra Chandal. It is adorned with beautiful forests. 

Where Lord Ramchandra, the king of Ayodhya lived with his wife 
Sita Devi for some time during his exile. 

Then there is Baikunthpur, which is famous as Nishreyas forest. 
Mahatpur is the manifestation of Kamyavana and Biraja is the manifesta¬ 
tion of Jahnavi. 

(\) 

r 

Srirudradbipabandanam 
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HWUIWM II 

RudradbTpamaham bande sakhyabhaktydiigakdnanam. 

Yatra sakhyarasasbddam labhate gaurasundarah. 

I adore Sri Rudradvipa as the forest of friendship devotion. Where 
Gaursundar relisshes nectar of friendship devotion, in the mood of Rad- 
ha. 

TJcfTI 

Rudrastatraiba nrtyanti gaurasanklrtane muda. 

Premdrthinah sarittate sakhyarasapipdsayd. 

The Rudras dance on the banks of the Ganges, chanting the name 
of Gaur in the thirst for friendship nectar of devotion. 

^ffa ydnlll 

Sankard bisnusbdmT ca rudrakrpdsritau ubhe. 

Gauram drstba tadadistamasadhayata sattamau. 

Sri Shankaracharja, the vessel of grace of Sri Rudra; And when 
Vishnuswamy saw Gaurasundara here, he became a novice in obeying her 
orders. 

^ Rmt Trm m I 

^T^T^TT: 

^MfrdobK^dRTTII 

Dbadasasu banesu ca madhabo radhaya saha. 

Yd yd iTldh krtdstd bai sbadatetra nababhidhe.. 

Tadarthe gaurarupantu dbiscakdra iTlaya. 

In the twelfth forest, Madhav tastes whatever he does with Sri- 
radha on the nine islands of the new island. That is why he immediately 
discovered the form of Gaur. 
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#fUgR4illcl 

(Conscience of Mvaterv) 

fwrn HT^ifenc^f^t i 
fiWt ifkw<pflu| qo^ H-HcM-Hl ii^ ii 
Sbasya caibapriyayasca mddhuryydsbddakautukl. 

Krsno gaurasbarupena nababraje lasatyasau. 

In order to relish his own sweetness of love and the sweetness of 
his beloved Radha’s love, the inquisitive Krishna wandered in the Nadia 
as the complexion of Gaura. 

Sbamddhuryya radhaprema dsbddana tare. 

Krsna gaurarupe nabadblpete bihare. 


yuMHfsHI 

■Hh'dPl ‘^:|| 

Snrddhaydh pranayamahima kldrso bdnayaibd 
sbddydyenddbhutamadhurimd kldrso bd madlyah. 
Sakhyahcasya madanubhabatah kldrsa beti lobha 
ttadbhdbddhyah samajani saclgarbhasindhau harlndu. 
Desiring to understand the glory of Radharani’s love, the wonder¬ 
ful qualities in him that She alone relishes through Her love, and the hap¬ 
piness She feels when she realizes the sweetness of His love, the Supreme 
Lord Hari, richly endowed with her emotions, appears from the womb of 
Srimati Sacidevi, as the moon appears from the ocean. 


^RflR RR fsTSTT^flT chi 9^«KhJ 

Nabadblpam brajarii bidyad gaurarn tatra brajesbaram. 

Pdrsadan brajarasikdnscdsbddyam rddhikdrasam. 

Braj Vrindavan to Navadvipa, Brajeshwar Krishna to Gaur, Braj 
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Rasik Gopa’s to the associate to Gaura and the main subject to be relish by 
Gaur Krishna there is nectar of transcendental mellows of love of Radha, 
the secondary subject is Dasya, Sakya and Vatsalya Rasa. 

Conscience: Krishna’s intend is only to relish the nectar of the transcen¬ 
dental mellows of love of Radha . That is why his incarnation and the 
subject he gives are four types of nectar of Braj Rasa. “Cariprakara bhakti 
diva naca 'imu bhubana. ” Of course, after his initiation, he tasted a little 
bit of maiden juice in the luxury of self-sufficiency, but in his own sexual 
luxury, Radha is private. Brajendranandane means your Kant. While tast¬ 
ing Radhabhav, he has also tasted Sakhibhav in particular. There those 
who are sweet-hearted drink Radhakrishna’s love juice nectar with Gaur 
in the form of Sakhi Manjari and those who are devotees of Dasya Sakhy- 
adi Rasa taste Dasya Sakhaya and Batsalya Rasa respectively. 

WT URR4H cTctsf T-MHIiJS: I 
^TFfcl 3*1% dflfadHJISII 

Rahasyam rasasampannam tadartham bhajanagrahah. 

Jayate sebake nityam tadeba tasya jTbitam. 

Mystery is the mystery of mysticism, that which is hidden is called 
mystery. Due to the fact that the mystery is full of juice, the interest of 
the devotee to chant arose and that is his life form. If the mystery is not a 
mystery, then it is not a real mystery and there can be no attraction in it 
and without attraction there can be no engagement in bhajan. And bha- 
jan instinct cannot be achieved without attainment and bhajan without 
attainment of attainment is not successful, it is in vain. Therefore, mystery 
is a matter of knowledge and service. 

Rahasyameba jhatabyam rahasyam jheyajTbanam. 
Rahasyam bind sarbasbam sun ’yameba satam matanu 
The mystery of an object or subject is special to know, because the 
mystery is the life form of the knowable subject. Without the mystery, all 
other hearts are empty, this is the opinion of the saints. 
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fsTSRrRRH. 


m .%wf H^t^<j| : imii 

Bisaye rahasyam yattu tadeba sara udyate. 

Sdram hi paramam sebyarii prabadanti manisinah. 

The mystics say that what is mysterious about speech is called 
manure, extracts are available in excellent and serviceable form. 

Tasmdd' gaurarasdsbddarahasyamidamadbhutam. 

Sebatam rasikaih sard’dham nabadblpabildsinah. 

That’s why devotees of luxurious Navadwipa! You continue to 
serve with the associates of the mysterious taste of the wonderful nectar 
of transcendental mellows of Gaursundar. 



clfe cTFTl^IcTTItell 


Badhuriba harerapi radharasabicaranama. 

Pranatulyataya jhey aril tad’dhi tasya bidagdhata. 

Even though there is a lot of housework, just as the love for the 
husband is like life for the bride, so there is other activities in the charac¬ 
ter of Gaurasundar, but the taste of Radha juice is like life. That is where 
his ingenuity lies. Therefore, the secret of tasting that Radha juice is inev¬ 
itable. 


«bkKUlferaHf 


Kdntarasdsritdndm bain 'yakathddi na rocate. 

Tathaiba gaurabhaktdndman ’yakathd na rucyate. 

Just as the devotees with sweet juice are not satisfied with the 
words of Krishna’s heroic juice or it is not to their liking, other than the 
taste of Radha juice of Radha-mad Gaurahari, the other lilakatha is not to 
their taste. That is why the character of Gaur is always served. 


ftcsf Ulrich fs«TT TP-fh I 

<|3T IdrM-dRd 1% 1^5lf^RTIKII 
Nityarit naimittikam dbidha caritarii drsyate prabhoh. 
Tatra nityacaritram hi nisebyam rasikaih sada. 
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The character of the Lord is of two kinds namely eternal and casu¬ 
al. The character eternal is always in the service of the devotees. 

^sra^i 

% HHI-KM «bcUMIfto|| 

Nityam naimittikl sebe sebakanam sukhaprade. 

Tatrapi nityaseba hi premanandaya kalpyate. 

On a regular, casual basis, the service is twofold. There is occa¬ 
sional happiness as casual service is temporary but daily service is always 
happy. That is the service of the eternal servant. 

3RT: jfkslRdlvfldl: TfW I 

cFT ts[<5 ^ ^^IIUII 

Atah gauraharernityalTlah sebya rasarthibhih. 

Ta khalu rasikdndiit bai premanandaya kalpyate 

Therefore, for candidates who have eagerness to relish the nec¬ 
tar of oceanic flow of mercy of Gaura, Gaurahari’s Nityalila should be 
served. That is the cause of their everlasting love. 

********** 

(Sri Gaura Prasasti) 

cT*TT cTsilrtH'llfl II 

Yatha yatha gaurapadarabinde bindeta bhaktim krtapunyapuhjah. 

Tatha tathotsarpati hrdyakasmddrddhdpaddmbhdjasudhdmburdsih. 

To the extent that the fortunate person attains devotion in nectar 
moon of the lotus feet of Gaura, the same amount of nectar of ocean lotus 
feet of Radha, suddenly appears in their heart. 

Radhabhdba rasasrita gauralTla atyadbhuta 

krsnalTla prabesa karana. 

Niramala premabhakti sahaje sbarupa prapti 

radhapada dasya alambana. 

Yugala sebanamrta pane prana satatrpta 
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sadhaka tahate dhan ’ya dhan ’ya. 

E’i sadhya saratsara e’i dharmaparatpara 

e’iprema bilasa barenya.. 

Udaradhlbhaktagana kari e’i nibedana 

gauradhama kara samasraya. 

Gauraguna gdne maja an ’ya dharma karma tyaja 

anayase labha premodaya. 

Gaurapade bhaktiyata radha prema sindhu fata 

sadhu citte s bat ah upajaya. 

Gaura name premodaya gauragune brajdsraya 

gaura Ilia pardnandamaya.. 

Gaura bhaktye brajabasa gauradhdme premollasa 

gauramantra sadhe radha rati. 

Gaura dasye radhadasya tate krsnapremalasya 

gauraklrti radha klrti mati. 

Gaurabanlprema dhdnl gaurakrpd premadanl 

gauranlti premarltimaya. 

Gauraglti premdmrti gauragati premdbrti 

gauradlksa premasiksasraya. 

Gaura abirbhabe dhan ’ya kaliyuga sarbaman ’ya 

janagana preme dhan ’ya dhan ’ya. 

Tate gaura mahdpdsya atimdn ’ya tdra ddsya 

gaura gane gobinda anan ’ya. 

Taking the sentiments of Sri Radha, the Gaura Leela has becom- 
every strange. It is the cause of entering into the mistry of Krishna Leela. 
Premabhakti is is pure devotion and it is easy to achieve the libaration in 
Golaka, taking shelter in the lotus feet of Radharani. 

The nectar of serving the lotus feet of transcendental couple and 
the life become fully satisfied which Sadhaka is glorified. It is the zest of 
all worshiping, all religion and this pure devotion of love is appreciative. 

Liberal devotees therefore offer, ‘Take refuge in the Dhama of 
Gaur’. Abandon all other religions and deeds, be intoxicated with the vir¬ 
tues of Gaur. Then you will get the nectar of devotional love effortlessly. 
The more devotion there is at the lotus feet of Gaur, the more 
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oceans of nectar of devine love to Radha will overflow in the heart of a 
saint. When you chant Gaur s name, the trancendental love arises. Sing¬ 
ing the praises of Gaur, one can take refuge in Braja easily, because Gaur s 
leela is the ocean of absolute joy. 

Brajbasa is fulfilled by devotion to Gaur. There is endless joy of 
love in Gaur Dhama. Gaur s mantra is an act of love for Radha. The ser¬ 
vitude of Gaura is the servitude in the lotus feet of Radha and it is the 
desire of transcendental love to Krishna. Gaura’s fame can bring the fame 
of Radharani. 

The word of Gaura is the source of Love, the mercy of Gaura is the 
source of Love and the rules of Gaura is the rules of trancendental Love. 
The songs of Gaura is the nectar of love, the motion of the Guara is the 
recitation of the Love and the initiation of Gaura is the taking shelter in 
the knowledge of Love. 

This Kaliyuga is obeyed by everyone because it is glorified by the 
name of appearance of Lord Gaura and the people of Kali is fortunate, 
so fortunate, getting the trancendental Love easily. That is why Gaura is 
absolute worthy of being worshipped. His servitude is absolute excellency 
and Govinda is unique by the serving of Guara. 

ifcrbfl cii u "S®ihji 
Kadaham jahnabltlre namani taba kirtayana. 

PremarthTgaurasundara racayisyami tandabam. 

O Guarasundara! When will I, in love, thirst and chant your name 
on the shores on the banks of Jahnavi? 

Rddhdbhdbarasdkara tadddsyadana tatpara. 
Rddhabhajanarahasyasanklrtanamahdnmada. 

As the essence of Radha’s nectar, Radha’s maid is the giver of 
rights. Radha’s bhajan reveals the mystery, Oh! the nectar of Sankirtana, 
you are insane. 

HHlW EFT "STM TfiTI 

tlrltlWI RTcBT^l 
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Mannathastam dhanam pranaiii madagururbandhaba mama. 
Tbayi nityam ratirastam palaya me namdstu te. 

O my guru, friend, wealth, soul, my heart. May my eternal love be 
with you. You keep me, I greet you. 

'?)<.<}>uji t^t TFFf i 

X TT% TTFfl I 

jfkV<h T8J *T1^I 

'fUtlyh T7T% ~m \I 

Gaurakrsna gaurakrsna gaurakrsna raksa mam. 
Gaurakrsna gaurakrsna gaurakrsna pahi mam. 
Gaurasundara gaurasundara gaurasundara raksa mam. 
Gaurasundara gaurasundara gaurasundara pahi mam. 

Gaur Krishna! Gaur Krishna! Gaur Krishna! Save me. 

Gaur Krishna! Gaur Krishna! Gaur Krishna! Keep me 
GauraSundara! GauraSundara! GauraSundara! save me. 
GauraSundara! GauraSundara! GauraSundara! keep me. 
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